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BOGHOS LEVON ZEKIYAN

ARMENIAN SELF-PERCEPTION
BETWEEN OTTOMANS AND SAFAVIDS

A historical model of Christian-Mudim interrelation
and an attempt to re-evaluate its message

Preliminary remarks

Owing to a large extent to the geopolitical positaf their homeland, the Armenians, in their milieilong
history, have felt themselves almost constantlyllenged to face a great diversity of peoples, eakpand religions:
Achemenids and Hellens, Romans and Parthians, @asaand Byzantines, Arabs, Seljuks, Italians, Ksaas well as
other Europeans, plus Mongolians, Slavonians, [##huk and Ottoman Turks, Safavids; and in modémeg,
Russians and Western Europeans, to mention onlyntia political formations around Armenia or in sopolitical
and cultural relationship with it. To those we masgd minor political entities such as, for instgn@eorgia, and in
recent times Azerbaijan, and some prevalently etbnireligious-confessional groups such as the &sian Albanians
or the Syriac. In most of those cases Armeniansdaihemselves almost crushed between two superpasighe
moment, as it was the case with Parthians and Renfyzantines and Sasanians, Ottomans and Saf&@itisnans
and Russians.

Such multifarious relationships with neighbouringoples, states and cultures caused, of course,roume
problems of very different nature, problems oftetramely hard to resolve going as far as to touwh limits of
survival. But survival itself has different aspedtot always when people survive, do we see thefulipossession of
their linguistic, cultural, religious, and anthrdpgical heritage. There often occurs a drastic geaof religion, of
language, of ancestral customs, so that in mostscagrvival is really a very partial maintenancewdiat a given
community was and had earlier. Indeed, there doegxist any unchangeable ethno-cultural standawihg people
are no mummies. But this is not the question. Tirestjon is, on the contrary, in recognizing a gieémic community
in a continuity of language, traditions, religidmasic values, worldview, and so on. The more weehawdynamic
continuity in those various dimensions of humam,li6o that we may recognize a permanent motive poweer
changing forms and structures, the more we maykspeaurvival in a fuller sense of the word. | thjPArmenians
represent one of those cases in which we meetad guenber of permanent factors in the everlastiatpdtic between
continuity and change, tradition and innovation.

In the confrontation of Armenian self-perceptiorivibeen Ottomans and Safavids one of the main conmpisne
of the question was, no doubt, the religious factoat is the fundamental difference in religioniethin technical
canonical terminology of the Roman Churchdisparitas cultus.The problem was all the more serious for the
following reason: when the Armenians found themselgetween the Ottoman Turks and the new Persihosngre
no more Sasanians but Muslims, Christianity hadob®c for the Armenians an essential, unavoidablé gfatheir
identity in virtue of an evolution which had alrgadimost one thousand years of history behind lie Words of
Vardan Mamikonian, the commander-in-chief of then&nian forces at the battle of Awarayr, on the nigftthe 28’
of May, 451, the eve of Pentecost, against the I8aganian army invading Armenia to impose Mazdemasent the
quintessence of what will be in the course of thofving centuries the backbone of Armenian Chaistideology, the
Armenian Christian worldvielv Vardan Mamikonian said: “He who supposed that pmé on Christianity like a

" The present article is a thoroughly re-elaboratiba paper which was presented at the London S®#Snational Conference
“Iran and the World in the Safavid Age”, 4-7 Sepbem2002. The proceedings of the Conference haveyebtbeen published.
Biblical quotations are taken from the King Jamegsitm. The author wishes to thank Prof. Ralph Sef@nhis valuable
suggestions regarding the English form of this pape

! The term ‘ideology’ may have different uses acawgdo different levels and registers of thougltitical, sociological, etc. In this
paper | use it in a meaning that we can defineathfropological-philosophical’: as a whole of ideesncepts, images, myths, in a
word a whole of whatever kind of mental and imagepresentation that may determine and orientaterete options concerning
the general statement of life of a community oagferson. This is, obviously, a very wide definitthat embraces the whole range
of mental and psychic factors, capable to play sosaérole and impress their own seal in the méahifoanifestations of human
society and man'’s individuality. Thus intended gidbgy’ is very close to GermaWeltanschauungThis is the basic meaning in
which the term has been used by the authotdistbire des idéologiessous la direction de Francois Chatelet, voll, H&chette
(Paris, 1978): cf. vol. 1, ‘Introduction généralgp. 9-13.



garment, now [realizes] that he cannot change thasolor of our skin, and from this moment hel wéver be able to
do so®. If this was the case with the Armenians, thers wa great difference in the Islamic religious gmdfception
both of the Ottomans and of the Safavids in how thath thought of themselves as the true keepeesshampions, the
main defenders of Islamic Orthodoxy respectivelitsrSuni or Sh't forms.

A first remark to make in this regard is a straayeatagainst a banally superficial commonplace: to aersi
the Armenian option for Christianity as a pro-Westeption by itself, and to consider Islam as ast&an entity. Such
a misleading attitude is not only frequent among-agperts or in semi-scholarly contexts, but itd@s rare even among
scholars. It is not possible here to go deeperthigtopic nor to enter into a thorough discussiorwhat such notions
as East and West may mean as cultural paradigimsve extensively touched elsewhere upon these igqug'stAt
present may it be enough, for our purpose, to esipbdhe following points:

a) Not only Christianity itself has deeply Orientabts, but Armenian Christianity too, especially & @arlier
phases, derived so much from the Jerusalemite @ntd-Syriac Christian traditions, which certaingpresent the most
prominently and genuinely Oriental faces of earlyri§tianity’. Furthermore, Christian Armenia kept a good deal,
somehow re-baptizing them, of its pre-Christianlitians, most of which derived from the old Iraniaorld;

b) Islam, in its turn, even though it originated imeanarkably Oriental context, came very soon, esfigdn
its culturally more refined currents, into an indite contact with Western civilization and, in ayspecial way, with
Greek thought, science and philosophy.

But while all this may be true, the point shouldrbade that one cannot ignore all those elementseirarly
Armenian Church which derive from a Western souaceprovide evidence for a pro-Western tendencydtld be
misleading not to perceive the complexity and esflgahe multidimensional openness of the Armeragtitude; but it
would also be a fatal error to oppose those dino@ssas irreconcilable, as mutually excluding onetlaer. Such an
approach would lead us, no doubt, into a blindyalle

2ELISE, History, V: cf. ELIE, History of Vardan and the Armenian WéHarvard Armenian Texts and Studies, 5), Traimsiaand
Commentary by Robert W. Thomson, Harvard UniversitgsB (Cambridge, MA/London, 1982), ch. Five, pp.-158. | have
slightly retouched Thomson’s translation which a&b: ‘He who supposed that we put on Christiarikg B garment, now
[realizes] that as he cannot change the colorkin, so he will perhaps never be able to accismpiis designs'. li is misleading,
| think, to translate ‘perhaps’, in the given codfehe Armeniant‘erews which can also mean certainly, indeed, especially
negatives closes. In fact the sentence continuédlas/s (in Thomson'’s translation): ‘For the fowattbns of our [Christianity] are
set on the unshakable rock, not on earth but almolreaven where no rains fall, no winds blow, andlaods rise’.

For a critical survey of the various philologicalegtions on Ef& see B.L. ZEKIYAN, “Quelques observations critiquag le
«Corpus Elisaeanum»”, ifthe Armenian Christian Traditioigcholarly Symposium in Honor of the Visit to Bromtifical Oriental
Institute, Rome of His Holiness KAREKIN | SupreRariarch and Catholicos of All ArmenianBecember 12, 1996, ed. by
Robert F. Taft, S.J., (Orientalia Chriatiana Anae@54), Pontificio Istituto Orientale (Roma, 1993). 71-123.

For a historical introduction to the War of Awarayr of Vardanank' (= Vardan and his companionsAmmenian it is called
Vardanants; the Genitive form o¥ardanank), see.: René Groussetistoire de I'Arménie des origines a 1QPayot (Paris, 1947),
pp.187-232The Armenian People from Ancient to Modern Tineek by Richard G. Hovannisian, vol. I, St. MasiPress (New
York, 1997), pp. 95-103; Claudio Gugerotti, ‘Varddamikonian e l'ideologia martiriale’, in Claude Mafian (ed),Roma-
Armeniag Salone Sistino, Biblioteca Apostolica Vaticana,r@&rzo - 15 luglio 1999, De Luca Ed.re (Roma, 1989),90-92 — the
same in French in the French version of the catepgp. 89-92; more concisely: B.L. Zekiyan, ‘A Histal Outline of the
Armenian People’, in Adriano Alpago-Novello (edhe ArmeniansNew York Rizzoli (New York, 1986), pp. 52-53 (siltaneous
editions in Italian, French, German).

Even if it may appear obvious enough by the coniextould by no means be superfluous, | thinkdtaw special attention to one
point: the Vardanants' War was not, on the pathefArmenians, a religious war in the generallyepted sense of the term. They
fought it with no intention whatever of imposingalief, nor was it motivated by any desire to inmpdat religious discrimination
or intolerance: it was no more than a revolt agduoreed imposition in defence of the religioussflem and identity of a people.

% From an overall anthropological-cultural viewpointLa dialettica tra Valore e contingenzBalla fenomenologia culturale verso
una rifondazione assoogicaa Citta del Sole (Napoli 1998), in part. Ch. gp. 37-82, bibliography: pp. 162-166; from a eath
Armenian standpoint in: ‘L’Armenia tra Bisanzio dr#in dei Sasanidi e momenti della fondazione didbiogia dell’Armenia
cristiana (secc. V-VII). Preliminari per una sintes Crossroad of Cultures. Studies in Liturgy and Paicsin Honor of Gabriele
Winkler, ed. by Hans-Jirgen Feulner, Elena Velkovska, Radert F. Taft, S.J., Orientalia Christiana Anale@®@0, Pontificio
Istituto Orientale (Roma, 2000), pp. 717-744, inpat8-723.

4 Cf. for instance, in relation to the Syriac Christiworld, Gabriele Winkler's many studies, and esglgc Das armenische
Initiationsrituale, (Orientalia Christiana Analecta, 217), Pontdidstituto Orientale (Roma, 1982); in relation tordastrian and
Sasanian Iran: James Russglhroastrianism in ArmenjaHarvard University Pres&Cambridge, MA, 1987); Nina G. Garsoian,
Armenia between Byzantium and the Sasanigiasiorum Reprints. Collected studies series (Lond#85), and especially: X.
‘Prolegomena to a study of Iranian aspects in AdsAcmenia’, fromHandes AmsoryaXC (1976), coll177-234; XI. ‘The locus of
the death of Kings: Iranian Armenia - The inveriethge’, from The Armenian Image in History and Literatu@ichard G.
Hovannisian (ed), Undena Publications (Malibu, C881), pp. 27-64.

2



Theimpact of the Arabs

Armenians met Islam long before meeting Ottomarts Safavids. Islam’s first impact upon the Armenians
was due to the Arabs, to the Arab invasions stftiom the Forties of the™7century, and then, nearly half a century
later, to their domination of Armenia. The Armeniarabic relationship would subsequently have a lamgl rich
history.

Differently from all earlier invaders, the Arabsnea to Armenia with all their tribe-family-clan sttures to
settle there in a permanent way. This lead to é&chdwmnge in Armenia’s demography to the very degrit of the
indigenous population. As to tlmakhararsystem, the Byzantine Empire, under Justinian,dieghdy put an end to its
existence as a political structure. But ttekharardynasties were still alive. They were practicabyeeminated by the
Arabs, especially during the last Armenian insuroecof the &' century, in 774, which showed itself disastrousltd
Only a few families were able to survive, among aththe Bagratids and theArtsrunis, who laid later, in the™
century, the foundations of the last two main Kioga of Greater Armenia, the Bagratids in the Nartlihe Ayrarat-
Shirak region, and the Artsrunis in the South i tibgion of Vaspurakan.

To sum up, two basic changes took place in Armasiaa result of the Arab domination. These changes
revealed themselves fatal for the country’s futalestiny: a) a structural change in Armenia’s demographic
compositionb) the actual end of theakharariandynastic system.

Obviously there is no invasion or foreign dominatim history without the shedding of blood and ofte
vehement cruelty. Nevertheless, we cannot evakigisequent evolutions of those events uniquelizénight of shed
blood and inflicted violence. As in many other danicases, subsequent history between the Arabshendirmenians
has also had more than one bright moment, and aflbeeremarkable mutual enrichment in arts, crafteught, and
literature, and even phases of political collaboratand alliance, as happened between the Caliph Bagratid
Armenia. This history of mutual relationship, espég in its intellectual, artistic, cultural asgs¢is still almost a
virgin forest for scholarly research. The Arabs evamazed at Armenia, particularly its arts andtsrdteir historians
vie with each other in lauding thém

5 On Arabic domination in Armenia, in general, sd@seph Laurent,’Arménie entre Byzance et I''slam depuis la congu#abe
jusuqu’en 886(Paris, 1919), nouvelle édition revue et mise ur jpar M. [Marius] Canard, (Armenian Library of ti@alouste
Gulbenkian Foundation), Librairie Bertrand (Lisbond®80); Aram Ter-Ghewondyaithe Arab Emirates in Bagratid Armenia
Translated by Nina G. Garsoian, (Armenian Libraryhe Calouste Gulbenkian Foundation), Livraria Bertl (Lisbon, 1976) — its
Armenian original: Arabakan amirayutiiwnneré Bagratuneats' HayastanuAtademy of Sciences of ASSR (Yerevan 1965);
Claudio Lojacono, ‘Una fonte inesplorata per la pilica storia dei musulmani in Armenia’, Adti del Xl Congresso dell’'Union
Eurpéenne d’Arabisants et d'Islamisants (Veneziasgfiembre — 4 ottobree 198&)uaderni diStudi Arabi5-6 (1987-1988),
Universita degli Studi di Venezia. Diparimento dienze storico-archeologiche e orientalistiche, (Editrice Armena (Venezia,
1988), pp. 442-456. On the migrations of Arabibes into Armenia see also: R. Grouskkstoire de I’Arméniecited n. 2, pp. 312-
337; Bernadette Martin-Hisard, ‘Les révoltes armgnés du VIIf siécle’, inHistoire des Arméniensous la dir. de G. Dédéyan,
Privat (Toulouse, 1982), ch. 5, pp. 194-202, n@avHistoire du peuple arménieRrivat, 2007, pp. 222-230.

SFor areview of Medieval Arabic witnesses apgraciations of Armenian crafts, see: Tachattémean (Dajad Yardemian),
Ordan karmir, ‘kérméz’ kam haykakan karmierk [Ordan karmir, ‘kérméz’ or the Armenian redlour], Bazmavep

CXLVIII (1990), pp. 292-328, CXLIX (1991), 78-12 with a wide-ranging résumé in English:. pp2-125; Nina Garsoian,
‘L'indépendence retrouvée: royaume du Nord et voya du Sud (I%X® siécles), in Histoire des Arménienscited in n. 5, ch. 6,
pp. 215-268.

" As far as the Armenian attitude vis-a-vis non-Craisreligions is concerned, and especially Isltris, forms the very topic of our
present investigation in the attempt at understandietter its inner dynamics. As to the Armenidituate towards Christians of
other confessions, even if the relations with titeet have not been less problematic and even argegonistic than with Muslims,

| tried to analyse it in many an earlier articleh&V| use to call, from a strictly theological viesint, the ‘ecumenicityavant-lettre
(preferring this term to the much used and sometiaiised ‘ecumenism’) of some outstanding figufélseoArmenian Church, is a
peculiar and luminous trait that distinguishes thertne overall frame of Medieval Christianity. Iretk the theoretical approach and
practical inter-ecclesial behaviour of those figureally surpass the limits of their time and copnlargely anticipating the best
trends of the most recent Christian ecumenism o2€ecentury. | would even add that contemporary eclicatmovement has not
yet come to grasp some vital intuitions alreadyitijeannounced by the greatest Armenian ecumenpidt, who certainly is also
one of the greatest ecumenical minds of all tings,Nerses Shnorhali. For a detailed analysis Bde: Zekiyan, ‘Un dialogue
oecuménique au Xkiécle: les pourparlers entre le catholicos SeieBnorhali et le 1égat impérial Théorianos ee da I'union
des Eglises arménienne et byzantidetes du X¥Congrés International d’Etudes byzantines - A#® Sept.1976V, Histoire,
CommunicationgAthénes 1980), p. 420-441; a slightly variantsien: ‘St Nersés Snorhali en dialogue avec les &nat prophéte
de 1'cecuménisme au Xlle siécle’, Anmenian Studies, Etudes Arméniennes in memoriafg Berbérian Dickran Kouymijian
Editor, C. Gulbenkian Foundation (Lisboa, 1986), $61-883; a wider analysis iHamamiwt'enakan tramaxésut'iwn mé ZhB.
darun. Banakts‘utiwnner S. Neis Snorhalii u kayserakan Nuirak ébrianosi mijew Hay ew Biwzandakan Ekeghets‘inerow
miut‘ean Surj[An ecumenical dialogue in the #2Zentury. The negotiations between Saint Benorhali and the Imperial Legate
Theorianos in view of the union of the Armenian a@ykantine Churches], Bibliotheque d’Arménologie ‘Bawmp’, 13, San
Lazzaro, (Venezia, 1978), pp. 68. See also: PadldMAN, ‘Narsete IV Klayetzi’, inBiblioteca SanctorumlX (Roma, 1967),
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Between Christian fidelity and worldly openness

A very important point to consider while attemptitg understand the Armenian religious attitude tg i
complex and somehow paradoxical components is,nkththe following: their stubbornly firm adhesido the
Christian faith on which no compromise was possiaiteall — to such an extent that, throughout thetwées,

coll. 750-753; Ernst Suttner, ‘Eine «Okumenische Bgwng» im 12. Jahrhundert und ihr bedeutendsteolde, der armenische
Katholikos Nerses SchnorhaliKleronomiag t. 7, fasc. 1, 1975, p. 87-97; Hrant KhatchadmuriThe Christology of St. Nerses
Shnorhali in Dialogue with ByzantiumMiscellanea Francescan&8 (1978), p. 413-434; Archbishop Mesrob Ashjiat,Nerses of
Lambron Champion of the Church Universal. His Synddisicourse with English Translation and Annotatioifie Armenian
Prelacy (New York, 1993), pp. 12-35.

8 See above n. 1.

9| use the word ‘nation’ in the sense of its traial meaning in which it has been used for longfwees by the Armenians and, in
more or less similar meanings, by other Middle &astpopulations. It basically differs from the miegnof the term in the
framework of the Nation-State ideology, which beeanormative in the Western world with the politigathilosophy of the
Enlightenment and the French Revolution. We cantkayit is mainly related to those realities whife expressed today in the
Western world by such terms athnos ethnig ethnicity For a wider consideration sdea struttura negata: Cultura armena nella
diaspora, Convegno-Seminario Internazionale Milano, 1978, Atti/The Proceedingsredazione: Marc Nichanian - Remo
Pomponio, ICOM (Venezia, 1979); Byfrastructure de la culture arménienmgasporiquela culture: mouvement socio-culturelle
ou structure figée?Atti/The Proceedingsredazione: Marc Nichanian, ICOM (Venezia 1981)hég Der-Karabetian, ‘Armenian
identity: comparative and context boundihe Armenian ReviewKXXIV (1981), pp. 25-31; Viada A. Arutjunova-Fid@n, ‘The
ethno-confessional self-awareness of Armenian CHalians’,Revue des Etudes Arméniennes., XXI (1988-89), pp. 345-363;
Identitat in der Fremdehersg. von Mihran Dabag - Kristin Platt, Univé&issverlag Dr. N. Brockmeyer (Bochum, 1993); Aldo
Ferrari, Alla frontiera dellimpero. Gli Armeni in Russia §01-1917) Mimesis (Milano, 2000), pp. 11-19; B.L. Zekiyan,
‘L’«idéologie» nationale de Mo¥s Xorenac'i et sa conception de I'histoirelandes AmsoryaCl (1987), pp. 471-485; Id., ‘Les
identités polyvalentes et Serguei Paradzanov. tuatgin emblématique de l'artiste et le probléemea@olyvalence ethnique et
culturelle’, Filosofia Oggi XVI (1993), pp. 217-231; Id., ‘In margine allaogf. Dal fenomeno dell’emigrazione verso un nuovo
concetto dell'identita e dell'integrazione etnoaudtle’, in Ad limina Italiae,Ar druns Italioy.In viaggio per I'ltalia con mercanti e
monaci armenia cura di B.L. Zekiyan, Editoriale Programma (Rejal996), pp. 267-286; Id., ‘Eredita classica enponenti
ebraiche in Mosé di Corene (Movses Xorenac'i)' Aatori classici in Lingue del Vicino e Medio orienitti del VI, VII e VIII
Seminario sul tema: «Recupero di testi classigiazrso recezioni in lingue del Vicino e Medio @tie», (Milano, 5-6 ottobre
1987; Napoli, 5-6 dicembre 1988; Bologna, 13-14obte 1989) a cura di Gianfranco Fiaccadori, Presentazion&idvanni
Pugliese Caratelli: VI, Istituto Poligrafico e Zeadallo Stato, Libreria dello Stato, Roma 2001, @3-160; ‘Religione e cultura
nell'identita armena. L'impatto col mondo islamicoi B. L. Zekiyan - A. Arslan - A. ferrarDal Caucaso al Veneto. Gli Armeni fra
Storia e MemoriaAdle Ed.ni, Padova MMIII, pp. 9-35.

The scholarly debate on the notion of ‘ethnicitgtlaelated questions, initiated in late sixtieslyeseventies, is in full development.
Cf.: Ronald A. Reminick,Theory of Ethnicity. An Anthropologist’'s PerspegtiWniversity Press of America (Lanham, MD -
London, 1983); William H. McneillPolyethnicity and National Unity in World Histqrfhe Donald G. Creighton Lectures -1985,
University of Toronto Press (Toronto, 1986); Hah Arendt,Ebraismo e modernita (raccolta di saggi spatsadotti in
italiano), Unicopoli (Milano, 1986), Feltrinelli (Milano, B%%); Tzvetan TodorovNous et les autres. La réflexion francaise sur la
diversité humaineEd.s du Seuil (Paris, 1989ames G. KellasThe Politics of Nationalism and Ethnicitilacmillan (London,
1991); Michel Wieviorkal.a démocratie a I'épreuve. Nationalisme, populisatenicité La Découverte (Paris, 1993)go Fabietti,
L’identita etnica. Storia e critica di un concetguivoco La Nuova Italia Scientifica (Roma, 1995); Philippeutignat - Jocelyne
Streiff-Fenart,Théorie de I'ethnicitéPresses Universitaires de France (Paris, 1995)p CQallio-Altan, Ethnos e civilta. Identita
etniche e valori democraticFeltrinelli (Milano, 1995); Charles Taylomhe Politics of RecognitiorPrinceton University Press,
(Princeton, 1992), Jirgen Habermiampf um Anerkennung im demokratischen Rechtss$asirkamp Verl., (Frankfurt am M.,
1996); on the religious and theological aspectshaf gestion Dietrich Mendt, ‘Christsein - Bereitschaft zur Diaspo Zur
Problematik Volkskirche, Minoritatskirche, Bekenrstirche’, inAls Boten des gekreuzigten Herrn. Festgabe flrt®isOr. Dr.
Werner Krusche ...herausg. von Heino Falcke ..., Evangelische gsdastalt, Berlin, 1982, pp. 179-184; Maria Campatel
cristiani tra nazioni e nazionalismi’, Movita della soglia. Aperture della nuova evangelizione Lipa (Roma, 1995); B.L. Zekiyan,
‘Die Christianisierung und die Alphabetisierung Amens als Vorbilder kultureller Incarnation, beders im subkaukasischen
Gebiet’, in Die Christianisierung des Kaukasus/The Christianigatiof Caucasus (Armenia, Georgia, Albania). Referdés
Internationalen Symposions (Wien, 9.-12. DezemB80)L hersg. von Werner SEIBT, Verlag der Osterreictéschkademie der
Wissenschaften, Wien, 2002, pp. 189-198.



Armenians who denied their Christian faith had mghmore to do with their community of origin — whi did not
mean either fanaticism or narrow-mindedness, inctimeent use of such terms in the sense of a Bas@amentalist
closure in religious affaifs Within the framework of a ‘national’ self-awaresse in which the perception of identity
was essentially based on cultural-anthropologiteinents, and we must not forget that religion ig @f the main
cultural and anthropological factors determiningradividual’s and community’s identity, the Armeniattitude, from
a sociological and anthropological viewpoint, wasmy a mechanism offering the highest guarantesetffdefence
with the aim of the ethno-cultural preservatiortttd community. Therefore that was a problem affgcthe Armenian
community itself, its inner dynamics, its inner\dual, and not its relationship to the others. Amaas were indeed
pragmatic enough to distinguish their inner dynamiom their relational attitude to other natiorsadd religious
communities, their own faith from the religiousibébf the others. It is true, the qualification‘pfagmatic’, applied to
the social conduct of the Armenians, may somehanseewildering, if one considers mainly the devaiepts of the
so called ‘Armenian Question’ in the second halfref 19" and in the early Dcenturies, even if we have, in this case,
a totally different historical and ideological cert. However it may be, to avoid confusion of ideaswell as undue
idealisation, the above affirmations and those thigill result from our ongoing analyses need sonasid
methodological explanation:

i. The expressed judgements are not necessarilyddtathe level of practical behaviour of singleiunduals
or single groups within the ethnic/national comniynAs a general rule, it would be a gross mistakeonsider the
concrete actions of single individuals or smalleoups, in whatever social or political context, iagications,
moreover as coherent indications, of the leadirepliogical structure of a larger social group atésgn a given
historical period. It is evident that human beinggen though guided by the best intents and highesal principles,
are always subject to exception, are never frem fifte risk of deviations and, even, of degeneratiogir coherence
with the principles or, simply, within the genefedmework of thought and action, is never totalbagnteed. Hence
we shall try to find out some basic and generaiqgiples that lay at the foundations of the theogedtstructure, of the
moral and ethical principles ruling the guidelirgghe practical behaviour of a given society,hirstpeculiar case, of
the Armenian society, with special reference tolttie Islamic world. In short, our attempt regavdsat we can call
the Armenian ‘ideology’ okVeltanschauun@n that very sense of these terms in which we efined therfias they
may result from customs, social habits, writtemawritten laws, diffused practices, general attisicetc.

ii. Dealing with the Armenians, our purpose is notaitio judge or to evaluate their pragmatic behayioar
to generalize in any way, as to the good or thé, évatures emerging from single cases as chaistitsr of a
hypothetical ‘nationaf conduct. Our purpose is simply that of analysheghasic principles that lead the Armenians in
their generally prevailing attitude throughout ttenturies which have seen them in a close, innattipte contact,
almost at every level of life, with their OttomamdaSafavid neighbours.

iii. Likely, dealing with the Armenians’ Muslim partneend their eventually ‘benevolent’ or ‘hostiletiaide
towards them, such categories as ‘benevolencdiastility’ are simply and uniquely to be considessithe object of
a historical description in a socio-political pezspve, in order to realize the underlying ideotagiand political
dynamics in the actions and decisions of Sultargs Shahs, and not to express a moral judgement atlaoal
evaluation of them.

Facing moder nity

These premises help us to understand the Armettituda towards Ottomans and Safavids as a consegue
of their own self-perception, their own self-imadgut for a better comprehension of this attitudel af the self-
awareness at its basis we also have to considaittieion of Armenian culture and society in tiaty period of time
when Armenia was divided between the Ottomans hAedSafavids. To be brief, in the course of th& &éntury
Armenians were closely acquainted with the modatita processes that were going on in Western Eurdpey
grasped them, and in most cases they realized itim@r dynamics, with, indeed, only a few excemio®ne of the
most important of those exceptions, and the maagidr | think, for Armenian destiny was the almdsetal
incomprehension, by the Armenians, of Western mdic Apart from this incomprehension, which is iiedt
relationship with the most awful Catastrophe of thgenocide, Armenians could, in general, assimildtese
modernisation processes without dramatic, divigiagflicts with their traditional identity. They eft offered, on the
contrary, new, and to some extent original synthdsstween Western modernity and Armenity, betweast EBnd
West. This can be seen, for instance, in the gkaaenian poetry from Romanticism to Symbolism aai@d, or in the
musical creations of Komitas Vardapet, or in Sribbhgsape’s both daring and balanced feminism.




In some recent studies, | have summarized theviitig points which are, in my view, the main dynasnand
traits of Armenian modernity.

a. Modernity enters into the Armenian reality at ayvearly stage of its own development. The secaadfl df
the 16" century can be shown as the initial period of freeetration.

b.With respect to its Western prototype, howevem@énian modernity appears, on social and espedaltyral
grounds, as having a slower rhythm of evolution aa$ rather limited in its early achievements. Timsitation
concerns, above all, the various fields in whichderity appears, and much less the quality of ithgles product. We
often have, on the contrary, products of an exoeti@ality, sometimes even of a rare perfection.

c. A field in which Armenians knew no limitations, towere even in a worldwide leading position, was
international trade and economics during th¥& &@ntury, a primacy which also left noteworthy &sdn subsequent
periods.

d. Armenian modernity, not differently from its Euegmn prototype, but surely by a slower process inyma
points, experienced a gradual evolution toward Iadevelopment and assimilation of the patternsppeed by the
West in their wide variety. We can probably speéladull development of Armenian modernity, of ceey in the
relative sense of any human adventure, only startith the second half of the “1@entury.

| alluded to the fact that Armenians, notwithstawgdtheir many achievements in assimilating in dlyea
positive and original way the inputs of Western emmisation, fell however short of understandingpbétical systems
and philosophies of the West. No doubt, they wareatone in this misadventure. Almost all Orienpalpulations,
which were subjected to foreign domination, lagkiior long centuries a State structure, expericare ideology,
shared this incomprehension. This is true everhefrulers of such a great Empire, as were the #fawho for a
quite long period of their history believed in aspible alliance with the West to defeat the Ottosndihey repeatedly
sent Embassies to Europe with this purpose, ang eiéen put Armenians in their staff hoping ingeosly that as
Christians they would be able to exercise a graafkrence upon the European courts. Such a crtydulay probably
be explained, in the case of Safavids, by the riapgion that took place in the Persian traditiorEofipire and policy
during a remarkable length of time.

In any case, such an attitude was able to take rdeeper roots among the Middle Eastern Christianshie
common faith they shared with ‘Christian Europehey were firmly convinced that ‘Christian Europeouid
somehow help and, even, ‘save’ them. Thus Armeniaascould not liberate themselves from their Medleutopia
vis-a-vis Europe. | have called this utopia, inlieaworks, either ‘Armenian millenarism’ or ‘Armémn Messianism’,
not in the sense of bringing to others salvatiomnathe ‘Messianic’ manner of Imperial powers, lasta ‘Messianic’
hope almost in a salvation that would come, thay twould receive from the Wé&t This conception of a ‘Christian
West' is vividly expressed even in one of the ntgpical rites of the Armenian Liturgy of Hours, thedastan the
blessing of the four cardinal points of the woflthe ‘Western side of the world’ is to such an ekieentified with
Christianity itself that it is blessed with the ltoking words: ‘... the Western side of the worlddahe Kingdoms of
Christians’. Armenians hoped against hope thatigfian’ Europe would save them, at least would adttw them to
perish. They could not realize that, certainly sinbhe Renaissance, but even before, a ‘Christianofet did not
practically exist with respect to political thecapd behaviour. Probably it did not really exist ewe the era of the
Crusades which may be viewed perhaps as the cuioninaf political Christianity in Europé

10 B.L. Zekiyan, The Armenian Way to Modernity. Armenian Identitytwen Tradition and Innovation, Speicificity and
Universality Eurasiatica. Quaderni del Dipartimento di StudirdSiatici, Universita degli Studi Ca’ Foscari di nézia, 49,
Supernova Editrice (Venezia, 1997); Id., ‘Modernm@nian Culture: Some Basic Trends between Continaity Change,
Specificity and Universality’, irArmenian Perspectived” Anniversary Conference of the Association Intéomatle des Etudes
ArméniennesSchool of Oriental and African Studies, Londed, by Nicholas AWDE, Curzon, Caucasus World (Surtéy,
1997), pp. 322-353, Notes: 417-430; Id., ‘The ArmenWay to Enlightenment: the Diaspora and Its RafeEnlightenment and
Diaspora. The Armenian and Jewish Cases by Richard G. Hovannisian and David N. My&sholars Press (Atlanta, Georgia,
1999), pp. 45-85.

1 See bibliography in n. 9, and alsthe Armenian Way to Modemijtgp. 88-90; Id., ‘La Cilicia armena tra «Realpoiti utopia’,
in Atti del Il Simposio Internazionale ‘Armenia-Asairilstituzioni e poteri all'epoca il-khanide, 30 ngég2 giugno 1984, a cura di
Mario Nordio e B.L. Zekiyan, Eurasiatica, 8, Editdei Programma, (without place and date [Padovad]}.98p. 116-119. See also
Aldo Ferrari, ‘La salvezza viene da Occident®tudi sull’Oriente Cristianp6/1, 2002, pp. 59-76, now in Id.Ararat e la gru.
Studi sulla storia e la cultura degli armemimesis (Milano 2003), II, pp. 47-64; and BenjanBraude, ‘The nexus of Diaspora,
Enlightenment, and Nation: thoughts on comparatigtory’, in Enlightenment and Diaspora. The Armenian and Jewakes
citedinn. 9, p. 14.

2 The Crusades certainly represent a very complex fandnany a reason, a paradoxical phenomenonsiotyi Hardly can one
deny that, among many other factors that contributethe decline and, in more recent times, toawéul agony of Eastern -
geographically Middle Eastern - Christendom, the &des had their own place in the more general frafitiee overall policy of the
Western powers whose responsibility in that agamygl eventual death, can be a topic for discussibeljeve, only as to its degree
and extent, not at all as to its effective realiyen if one sould consider as overly pessimisiit @xaggerated the position of Jean-
Pierre Valognes, in higie et mort des chrétiens d'Orient. Des originso& jours Fayard (Paris, 1994), it would be difficult indee
to deny that it basically reflects a sad and tragadity.
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On the Crusades' ideology, in general, one can Egenne Delaruellel’idée de Croisade au MoyefAge, Bottega d'Erasmo
(Torino, 1980); Piero Bellini,Bellum Romanumsulla fondazione canonistica della Crociata inrde8anta’, inLa nozione di
‘Romano’ tra cittadinanza e universaljttDa Roma alla Terza Roma. Documenti e Studi, Calfezdiretta da Pierangelo Catalano
e Paolo Siniscalco, Studi Il, 21 aprile 1982), katiz Scientifiche Italiane (Napoli, 1984), pp. 4%2:Toncezioni della pacgDa
Roma alla Terza Roma, VIII Seminario Internazionaie Siudi Storici, Campidoglio, 21-22 aprile 1988), &abni e
Comunicazioni, 1; Carsten Coldeer ‘Heilige Krieg’, Benennung und Wirklichkeit, B&gdung und WiderstrgitAthenaum Hain
Hanstein (Anton Hain), (Bodenheim, 1994); see atsoftllowing encyclopedia headwords: ‘Guerre’Dittionnaire de Théologie
Catholique VI/2, Beauchesne (Paris, 1920), coll. 1910-19ZIrusades’, inThe New Catholic Encyclopedi#/, McGraw Hill
Book Company (New York, ... 1967), pp. 504-513; ‘Kreiige’, in Thelogische RealenzyclopagdieX, Walter De Gruyter (Berlin -
New York, 1990), pp. 1-10.

One can hardly agree with Jean Richard’s concluisidthe New Catholic Encyclopedfp. 512): ‘... The Crusades ... had, indeed,
military, financial, and economic aspedisit above all else they can be characterized asrat@ntial act and as a voluntary effort in
the service of Gddunderlining by B.L.Z.). Such words seem rathespined by Christian piety than by a sufficientlytical attitude.
But even, from a purely religious standpoint, sunhaasumption could be perhaps acceptable, if we wesome other religious
context whose founder were not Jesus Christ. Thielgmoregards — | repeat once again, also in thisesd, which | stated above —
not the individual consciences of single Crusaden®ray whom there were certainly men of a distingedsivirtue, but the
consonance of the Crusades’ ideology with Christ'ssage on one hand, and its effective results ansecpiences in history on the
other. From this latter viewpoint, it is very hal understand how the Crusades can be considersaceeSs’, as it is expressly
affirmed in the same conclusion! Here the questionot even about Evangelic or historical hermeigsyit is simply a fact, a
historical datum thata) the Crusades failed in reaching their basic goalchviivas to subtract the Holy Land and Places from
Muslim domination,b) the situation of Christians in the Holy Land andtlie whole Middle East did not improve in any way
subsequent to the Crusades. | am even convincethth@rusades were the main factor in inspiringast&n Christians, especially
those belonging to a minor group not subject to Ithperial Byzantine commonwealth, and mainly to #enenians, to place
useless trust in the Western powers which has batstrophic for them. What | am saying of Richam&ntioned conclusion |
would also repeat with respect to Pier Giovanni iDiss theoretical approach, expressed in the foltgstatement: ‘Nemmeno le
Crociate portarono a conseguenze negative sullaiziond generale dei cristiani’ (with regard to thislim rulers and their
eventual reprisals), ihe minoranze nel Vicino Oriente e nel Maghreb. Reob metodologici e questioni generdfiietro La veglia
Editore (Salerno, 1985), pp. 114-115; such anraffton may have some validity only within the framoek of an approach which
deems Eastern Christendom as a part of the Byzamniinenene; moreover, after the Armenians whom thbaconsiders as the
‘exception’ to the general statement, so many singhses are added Copts, Syriac, Maronites of people having suffered as a
consequence of their trust in the Crusaders, tleafjtiestion becomes unavoidable: Of which Christaanidd from which standpoint
are we speaking when we affirm: ‘Nemmeno le Crogmigarono a conseguenze negative ...’? As examplasrather balanced
and widely contextual position on the Crusades canntentioned: Jonathan Riley-Smith, Thelogische Realenzyclopéadie
‘Kreuziige, 3. Theologie’, pp. 6-10 as well as LoB@sset, ‘Foi, pouvoir et violence. Une relectueela croisade’, ifFaith, Power,
and Violence. Muslims and Christians in a Plural i8b¢ Past and Presenéd. by John J. Donohue, S.J. and Christian W, Trol
S.J., Pontificio Istituto Orientale (Roma, 1998), pi-74. Summing up, one can hardly disagree,nkthon this question, from
Bernard Lewis’ evaluation: ‘In two respects, howewbe Crusades left a permanent mark. One of thesethre worsening of the
position of thedhimnts’ (‘Politics and War', inThe Legacy of Islaned. by the late Joseph Schacht with C. E. Boswaitied., The
Clarendon Press, Oxford, 1974, p. 190).

13 This we can see, for instance, very clearly inrdaetions of the Catholicoi of Etchmiadzin, Simedryerevan (1763-1780) and
Ghukas of Karin (1780-1799), to the ‘liberationbfects presented by some Armenian intellectualsaatigtists of India, especially
Hovsép' Emin, Movsés Baghramian and Shahamir ShateamiCf. for a first approach: Vazken Ghougassidhe Quest for
Enlightenment and liberation: the case of the Ariaercommunity of India in the late Eighteenth ceytuin Enlightenment and
Diaspora. The Armenian and Jewish Casdted in n. 9, pp. 241-264, especially the cosicn: p. 262-264.

Going back to the Middle Ages, we see even therthéxmost effervescent period of the Crusadesnmn@ble attitude of
prudence. | would like to go therefore into som&ilie which normally do not attract much attentibnt seem to me of a peculiar
significance with respect to our topic. Three Akibtorians, Bafii ad-Din Saddad (1145-1234), '&d ad-DOn aldsfakant (1123-
1201) and Al Sama (died 1267) recount that the Armenian CatbsliGrigor IV Tghay (1173-1193), while the Crusadeese
coming near Cilicia, would have got into contactw®aladin more than once by written messages aadgh envoys to inform him
of the developments of the situation; cf. Baha-ed;Bhecdotes et beaux traits de la vie du sultan Yoy Salah ed-Din)Arabic
text and French translation in Edouard Dulaufceuil des Historiens des Croisaddistoriens Orientaux|ll, (Paris, 1884), pp.
161-164, 166; Abou Chamahe livre des deux jardinsbid., IV, (Paris, 1898), pp. 453-456. The editor, piaipanoved by the
doubts raised by the Mekhitarist Father Ghewonaghsn, offers the following note: ‘Mais on doit ra&gr que l'autenticité de la
lettre qui lui est attribuée a été depuis longtemjze en doute'ilfid., p. 453, n. 2). The terkathoghikosas it sounds in Armenian,
is utilized by Bal’ ad-Din, according to its French transcriptiosathoghico on the contrary it becomesaghicosin Aba Sama.
Both speak of him akbcum tenensr ‘vicar’ (cf. respectively Ill, p. 164; IV, p.58). Harut'iwn Kurdian defended, in Nineteen
seventies, the authenticity of the letter, exangninin the primordial version of Bahad-Din: ‘Grigor Tghay ew Salah Ed-Din’,
BazmavepCXXXIIl (1975), pp. 161-180. Non-Armenian histanis and philologists, besides the mentioned Dwguseem not to
have doubted the authenticity: cf. Gertrude E. §iéer (Taylor),Saladin (1138-1193). A Biographwith drawings by Robert H.
Taylor, Exposition Press (New York, 1955), pp. 1284-215; Hannes Moéhrindgsaladin und der dritte Kreuzug. Ayubidische
Strategie und Diplomatie im Vergleich vornehmliar drabischen mit den lateinischen Quellen, Ste{ivéresbaden, 1980pp.
109, 157-160. | think that the reasons of ‘digniayid ‘convenience/decency’, given by Alishan tasef authenticity (cf. Léonce
Alishan, Sisouan St. Lazare -Venise, 1885, p. 447), are not cann@ In a political situation, extremely critickdr the small
Kingdom of Cilicia which could be crushed betweea to superpowers, Barbarossa triumphantly advaramaigSaladin, | do not
see any reason to consider it indecent for the ArameCatholicos to take some precautions in ordgogsibly prevent an eventual
catastrophe, and this for more than one reasoausseche could not completely trust the Crusadedsbaoause he could not foresee
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The Armenians, indeed, paid excessively dear feir thpenness towards modernity, their thirst fbedty
and democracy, the only time when their tradii super-Ego’s control could not function addglyafor a series of
historical factors. This failure belongs, howewerthe developments of the1@entury. Since it is evident that till the
end, at least, of the f&entury that control functioned. No doubt, hopeGhristian Europe’ continued its existence
almost all the time, notwithstanding the tragic efgons caused by the Crusaders. Otherwise theomssgealized or
planned, to Rome and to the European courts of impbArmenian personalities, among whom even spraminent
Catholicoi of Etchmiadzin as Step‘anos V of Salm@A&45-1567, co-Catholicos since 1541), and esfhedie aged
Catholicos Hakob IV of Jugha/Julfa (1555-1680, bdnn1598) — who died, during his travel to Rome, in
Constantinople — as well as the whole activity sfayel Ori at the end of the and in the early 8 century —
however it may be judged, either as a utopian d@dvenor rather misadventure, or as having someseipolitical
basis — and many other similar initiatives, wowddhrin without any reasonable explanation. There ha@asever, a big
difference between the basic attitude of these imeed figures and of others following a similarpatearly up to the
last decades of the #&entury and the attitude of the leaders of a Igégreration.

In fact up to the end of the 1700’s no open actiwat might rise suspicion in the dominant powers wa
undertaken, neither suggested, and even stronf@iiyblaek by the higher authorities of the Churchjluhey had some
real basis for their hope, some seriously reliasigagement on behalf of their interlocutdrdhings would change
almost radically in the course of the™&entury. Among the major protagonists of this gferas far as the high ranks
of the Armenian clergy are concerned, let us manpiarticularly the following names:

1) Archbishop Hovsép' Arghutiants’ (1743-1801), lase friend of Russian Czarina Catherine Il, wheswa
confident of Russian help and absolutely convinoauterning its efficiency; he was elected CathaliobEtchmiadzin
as a result of some intrigues of Russian policy,died in Tiflis, in rather mysterious circumstascen the way to
Etchmiadzin, before taking effective possessiothefSee;

2) the Catholicos of Etchmiadzin Nersés Ashtarake¢is’70-1857, Catholicos since 1843); he led the
Armenian volunteers fighting with the Russian aragainst the Persians till the final conquest ofut8dCaucasus by
the former in 1828;

3) Khrimian Hayrik (1820-1907), initially a marrigatiest who, after his wife’s death, was promotedishop
and was elected, first, Patriarch of Constantingp869-1874, when he gave it up) and, later in 1&holicos of All
Armenians at Etchmiadzin till his death.

Unfortunately we lack adequate studies to explagnibner dynamics of such a change in the highreghef
the Armenian clergy, while similar tendencies careliplained much easier with respect to the yooteléctuals who
had studied in European Universities, had got &idigial acquaintance with the West, including Raswhich were in
those decades effervescing with romantic and réieolary ideas; those young Armenians were dazziedlbthose
developments, so they began to entertain self-diecgillusions. However, such a change was nognp case, pacific
and painless. The mournful case of Patriarch Magh&kmanian (1841-1918, Patriarch of Constantiecgihce 1892,
deposed in 1908), one of the best and far-sighdéitigal minds that Armenians ever had in the glhete centuries, is a
particular example of this. First a target of argnal attempt in the Patriarchal Church of Constamie while
celebrating Holy Mass on the day of Epiphany wHenArmenian Church celebrates also Christmas (6aigri1903);
then subsequently he was deposed from the PawmiaBde, under shameful circumstances, by the yoiamgtical
groups of Armenian revolutionaries, devoid of amjitital experience, blindly confident in the bogu®mises of the
Young Turks, shortly after the deposition of Sulfssd-iil-Hamid and the proclamation of tfeénci Mesrutiyet, the 2°
Constitutiot®. We must also add that except to some extent fohuttgants, both Ashtarakets‘i and, especially,

the eventual result of the conflict. | rather thitilat it is such a political lucidity that can bees to be lacking in subsequent
Armenian history. Moreover, Grigor Tghay acted, ostprobably, in accordance with Lewon | the Maigsift, the greatest
monarch of Cilician Armenia. However, there is amotdifficulty from a historical viewpoint for theuthenticity of the letter. After
quoting the letter, Bah ad-Din says that it was written by Bacil Bar Krikour, ating to Dulaurier’s transcription, who identifies
this person with the contemporary bishop of AniNiarthern Armenia (‘Basile, fils de Grégoire’, 1P, 164, n. 1) who from time to
time bore also the title of Catholicos. Such a hlgpsis is, in any case, unsustainable both for ifterftal context and the distance
of Ani from the theatre of the events. Alishan sieeBacil Bar Krikour the commander of the fortre§$loomklay, residence of the
Catholicos, the one who would be the real authahefletter by his own decision without some prigreement with Grigor Tghay.
That a commander might be involved in the missioousd raise no problems. Some confusion of nameth®yArab historians is
also not to be excluded. What | would like to strisssimply the fact that the implication of themfenian Catholicos in this matter
does not seem to involve anything indecent; oncth@rary it seems to be a requirement of a badlitiqao prudence. Yet a final
observation: the Arabs, in their turn, looked & firmenian initiative with some suspicion, as wvithessed by the same sources (cf.
Méhring, pp. 158-159).

14 The most detailed outline of the history of theminian Church during the %&and 14' centuries is given by Maghak'ia
Ormanian in vol. Il, part 1ll, and vol. libf his AzgapatunjHistory of the (Armenian) Nation], a monumentalnkdn three volumes

(Constnatinople, 1912, 1914, Jerusalem, 1927 posths)nThe author’s notably subjective approachesamne peculiar points do
not invalidate at all the exceptional value of thizrk as a whole.

As to the origins and early developments of the @mian revolutionary movements, the following maydoeasidered as some
classical works in this field: Louise Nalbandi&he Armenian Revolutionary Movement. The DevelopwfeArmenian Political
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Khrimian suffered on account of a hopeless lackxgferience in international affairs and, consedueaf diplomatic
sensitiveness.

But, however tragic such a utopian approach towassstern policy may have been for the Armenians, the
survival itself, after such an absolute Catastropbethe Genocide, closing the most fruitful perafd Armenian
modernity in intellectual and social accomplishnsemtould not be comprehensible without that vegrgcgal marriage,
which | hinted at earlier, between modernity aradiiion, change and identity, universality and &j@ty.

New Julfa and Constantinople, leading poles of the transfor mation of Armenian society

In all those processes and stages through whiofeAians lead their way toward Modernity, they destiated
the capability of transforming into a factor of gress even such events which could apparentlyfaetar of disease or
really were. It is emblematic, from this point déw, that the emigration imposed byaBhAbbas | to hundreds of
thousands of Armenians was eventually turned tadg@f course, what we are saying is not a mattea gkeneral
statement to be applied to the whole extension givan historical event as such. It must be stéted most of those
Armenians either perished during the painful degtah or were progressively assimilated by the liddaslim
population in their new settlements. It is a mattefact, however, that some of them, under theégatamn of the Skh
himself, but also in virtue of some ‘natural seiect or simply of luck, could survive and succeededounding a new
city, New Julfa, which became much more than a ®fmhs | have said, in a prior work, ‘With its Holgaviour
monastery, theological Academy, library, its actpwinting press, and its legendary merchants Nelfa Juas to a
greater extent the reality itself of exploding Amian capital and of its cultural engagement. The ftinctioned all
along the 17 century and somewhat further as a control andtstwipoint of world-wide Armenian commerdg’

Edmund Herzig's well balanced analysis and evadnapf the historical sources on the forced, evient,
deportation/emigration of Armenians, offers a fipuint to gainsay the too ingenuous myth ofilshAbbas as a
‘benevolent father’ for the Armenians, a myth, heese which has been largely diffused in EurSpE&urthermore, the
objective historian cannot overlook the disastnmsailts of that awful deportation as the ‘permarshift in the ethnic

Parties through the Nineteenth Centutyniversity of California Press, (Berkeley-Los Anggl 1963); Francesco Sidatia
questione armena nella politica delle grandi Potdal Congresso di berlino al Trattato di Losann878-1923 CEDAM (Padova,
1969); Anahide Ter Minassian.e movement révolutionnaire arménien, 1890-1908outon (Paris, 1973); EadLa question
arménienng Editions Parentéses (Roquevaire, 1983) — a pditiglish translationNationalism and Socialism in the Armenian
Revolutionary Movemelr{l887-1912), (The Zoryan Institute Thematic Seriés, 1), Zoryan Institute (Cambridge, Mass., 1984) —
the same in Turkish translatioBrmeniDevrimci Hareketinde Milliyetcilik ve Sosyati, 1877-1912tranlated by Mete Tuncay,
iletisim Yayinlari {stanbul, 1992).

15 The Armenian Way to Modernitgited in n. 9, pp. 46-47.

18 Edmund HERZIG, ‘The Deportation of the Armeniand§04-1605 and Europe’s Myth of #h'Abbas I’, in Pembroke Paperd
(1990), 59-71. For the whole historical contexthwiégard specially to the Armenian commerce, sed léArmenian Merchants of
New Julfa, Isfahan. A Study in Pre-Modern Asian Tralteesis submittedo the Faculty of oriental Studies, for the degoée
Doctor of Philosophy at the University of Oxford, 8ntony’s College, 1991; Id., ‘Venice and the durmenian Merchants’, in
Venezia e gli Armeni. Dagli Sceriman a Mechitamibmento culminante di una consuetudine millenaka by Alfo Ferrari and B.
L. Zekiyan, Istituto Veneto di Scienze, Letterefgtl, in print. See also for the general historicahtext: Francois Tournebiz8hah
Abbas et I'émigration forcée des Arméniens de IfAralmprimerie des PP. Méchitaristes, (Vienna, 19Mggan A. Bajburtjan,
Armjanskaja kolonija Novoj Dzhul'fy v XVII veke (Rdllovoj Dzhul'fy v irano-evropejskih politeskih i ekonordeskih cvjazah)
Academy of Sciences of ASSR (Yerevan, 1969); Johrsv@dl, ‘New Julfa and the Safavid Image of the Anfams’, in The
Armenian Image in Historycited in n. 4, pp. 83-104; Vartan Gregorian, ‘Biiies of Isfahan: The Armenian Community of
Isfahan, 1587-1722lranian Studies. Journal of the Society for Irani@tudies VIl (1974), N° 3-4: ‘Studies on Isfahan’, Part pip.
652-680; Levon B. Zekiyan, ‘Xga Safar ambasciatore di#@h'Abbas a Venezia'QOriente ModernoLVIII/7-8 (1978), pp. 357-367;
Ina Baghdiantz-McCabe, ‘The socio-economic conditioNew Julfa post-1650: the impact of conversiantstam on International
trade’, Revue des Etudes Arménienr26 (1996-97), pp. 367-396; Eadihe Shah's Silk for Europe’s Silvdthe Eurasian Trade of
the Julfan Aremnians in Safavid Iran and India (@8%750) University of Pennsylvania Series at ScholarassBr(Atlanta, Gerogia,
1999); Vazken Goughassiahhe Emergence of the Armenian Diocese of New JulfaerSeventeeenth Centu§cholars Press
(Atlanta, Georgia, 1998); Arda Djelalian, ‘Tra cbéee moschee: Nuov Giulfa, modello di simbiosiddiigioni e culture’ Annali di
Ca’ Foscari XLV, 3, Serie Orientale 37 (2006), pp. 93-112.

On golams, with special reference to those of Georgianimrisee Giorgio Rota, ‘Caucasians in Safavid Servidae 17" century’

in Caucasia between the Ottoman Empire and Iran, 1385t1ed. by Raoul Motika and Michael Ursinus, Reichéderlag
(Wiesbaden 2000), pp. 107-120. The author’s a#ftiom: ‘Briefly, Georgiangolams could not share a national feeling which was

unknown even to their fellow countrymen in Georgiad this is even truer in the case of Armeniarts idarthern Caucasian’ (p.
110) deserves some reservations, at least as Aan@nians are concerned. The statement may eubna@e some consistency in
the perspective of a concept of ‘nation’ in linghwihe Nation-State ideology. In fact the authdens in his note (n. 21), to the fall
of the Armenian Kingdom of Cilicia. But the very gties is that the Armenian idea of ‘nation’ is nbhetone implied in the Nation-
State ideology (see above n. 9). But even in tintestd of a Nation-State conception of national tigninfighting conflicts were not

excluded at all.



balance in the region’ in despite of the Armeniaopydation: it affected region that extended ‘fromilfd to
Nakhicha@n to Erevan to Erzerum to VafA’' Certainly the deportation decided byaBHAbbas was not the only
factor to determine that ‘shift in the ethnic balahof the early Armenian regions. There have &lsen other decisive
factors, such as the state of terror and anarchisechby the Jelali movement, the almost permaretions of Kurdic
landlords, and a long chain of similar situatiolhgemains, however, true that the Abbasian policyked as a strong
factor in reducing the Armenian population in iteestral homelarfi
Having made these necessary explanations, we céongver ignore the fact that it was under the $hah

protection, with his complicity, and in virtue did privileges given by him that Armenians who sued the harsh
conditions of the deportation could found a citytleéir own, rescuing their culture, and developimg of the most
prosperous phases in their age-old tradition ofldvade commerce. It would not be excessive to abersitheir
economical achievements during this period as d kin‘commercial empire’. Armenian capital was agtialong all
the routes of the Old World from Novgorod to Hydmad, from Ispahan to Cracow, from Bassorah to Aktxa, from
Sining to Amsterdam and London and even to varjmists of Africa. To give an approximate idea oisthapital
power, it may be enough to say that the well knéamily Shehrimanian (Sheriman, Sceriman, Serimah)ch settled
in Venice from New Julfa, is estimated to have beee of the richest families in Europe in the finsif of the 18
century. The fact itself that this commercial powas reduced and overwhelmed by nothing less tinahmaerial
organization as was the East India Company is elogenough to realize its dimensions and stréfigth

Among the other reference points for the cultoealewal and mercantile flourishing of Armenian stgi- such
as the academic training centres in Armenia itsedfthose of Etchmiadzin and of Baghesh, and that gommercial
and printing centres abroad, such as those of hojaarseilles, and Amsterdam — the capital of@tesman Empire,
Konstantaniyye/Constantinopfenad a special relevance, especially from the skbaif of the 18 century onwards. It

" Herzig, ‘The Deportation’, pp. 67-68.

18 On turbulences and the overpower of local landidndthe Ottoman Empire, see among others: Hadilclk, Studies in Ottoman
Social and Economic Historyariorum Reprints (London 1985); Id. (eddn Economi@nd Social History of the Ottoman Empire
vol. | (1300-1600), Il (1600-1914), Cambridge Unsigy Press (Cambridge 1997).

1% On Armenian commerce, besides works cited in ns&8 also: Charles-Dikran Tékéiamarseille, la Provence et les Arméniens
Institut Historique de Provence (Marseille, 1929), 12-67; Mesrovb J. SethHlistory of the Armenians in IndigCalcutta, 1937);
Roberto Gulbenkian, ‘Philippe de Zagly, marchandénien de Julfa, et I'établissement du commerceapees Courland en 1696,
Revue des Etudes Arméniennél (1970), pp. 361-399; Roland W. Ferrier, ‘Thgr&ement of the East India Company with the
Armenian Nation, 22nd June 1688id., pp. 427-443; Id., ‘The Armenians and the Eastdr@@ompany in Persia in the Seventeenth
and early Eighteenth CenturieEconomic History Review?™ s., 26 (1973), pp. 38-6Hay zhoghovrdi patmutiwnAcademy of
Sciences of ASSR, Vol. IV (Yerevan, 1972), Parpp, 297-432; Jean Dauvillier, ‘Les Arméniens enréhét en Asie Centrale au
Moyen Age’, inMélanges de sinologie offerts & M. Paul DemiéyBibliothéque de I'Institut des Hautes Etudes Ctsasj XX, I

(Paris, 1974), pp. 1-17; Kegham Kévonian, ‘Marctsamaiméniens au XVl siécle - A propos d’'un livre arménien publié a
Amsterdam en 1699'Cahiers du Monde Russe et Soviétjgi®1 (1975), N° 2, pp. 199-244; Fernand Braud€lyilisation

matérielle, économie et capitalisme, &X¢VII11€ siécle Armand Colin, Paris, 1980, t. Res jeux de I'échangp. 131-133; Philippe
D. Curtin,Cross-Cultural Trade in World HistonBtudies in Comparative World History, Cambridgeugnsity Press, (Cambridge,
1984), ch. 9: ‘Overland trade of the seventeentiturg: Armenian carriers between Europe and Eag’' Agp. 179-206; Michel

Aghassian - Kegham Kévonian, ‘Le commerce armédiams 'Océan indien aux £7%t 1& siécles’, inMarchands et hommes
d'affaires asiatiquegParis, 1987); Shushanik Khach‘ikyador Jughayi hay vacharakanut'iwné yew nra arewtratnkesakaperé

R-usastani het XVII-XVIII darerurfiThe Armenian commerce of New Julfa and its ecomairties with Russia in the 1hrough
18" centuries], Academy of Sciences of ASSR (Yereva88); Vahan H. P‘ap‘azyafdjayastani arewtrakan ughineré mijazgayin
arewtri olortum XVI-XVII dd[The ways of the Armenian commerce in the contéitternational commerce in the . éhrough 17
centuries], Academy of Sciences of ASSR (Yerevar§0L9For further bibliography see: Curtin, cit., lmigraphy to ch. 9;
P‘ap‘azyan, cit., pp. 181-189.

On the Shehrimanian (Shehriman, Sceriman, Serirfaamily, in particluar, see: Guglielmo Berchet, ‘Dedmmercio dei Veneti
nell’Asia’ (Venezia, 1864): estratto dadliti dell’Ateneo Venetaserie Il, vol. | (1864); Donald Maxwell Whit&accaria Seriman,
1704-1784, and Th¥iaggi di Enrico Wanton. A Contribution to the Study of the Enlightmenttéty, Manchester University Press
(Manchester, 1961), ch. 1, pp. 3-20; Charles DéddyesDédéyan San Lazzaro (Venice, 1972), pp. 57-61; Claudigéatti, ‘Una
famiglia emblematica: gli Sceriman tra Isfahan en&aa’, in Gli Armeni in Italig ed. by B.L. Zekiyan, De Luca Ed.re (Roma,
1990), pp. 108-109; Claudia Bonardi, ‘Il commercio pieziosi’, ibid., pp. 110-114. Besides the many interest-free wrilderest
loans that the Shehrimans granted to the Sererssimy still contributed to her finances on diier occasions by sunk capital
gifts, whose total amount was nearly two millionidyducats. If we consider that the Shehriman fareipended four thousand
ducats simply to buy their palace in the neighboachof Santi Apostoli in Venice, the amount of twillion ducats should be
evaluated in today’s currency at something arountitlion Euros.

20 The city is often named, in modern studies, kthin reference to the Ottoman era. However, fficial name also during the
Ottoman Empire was Konstantiniyye/Konstantaniyy@isTwas changed into the ‘vulgar’ Istanbul, mosblably of Greek
etymology itself, only after the foundation of therkish Republic (1923) in the context of a genelicy of ‘turkifying’ toponymy

that lasted for decades (See: B.L. Zekiyan, ‘Da Kamtiniye a Venezia', ilstudi Eurasiatici in onore di Mario Grignascha cura di

Giampiero Bellingeri e Giorgio Vercellin, Euarastati Quaderni del Dipartimento di Studi Eurasiatighiversita degli Studi di
Venezia, 5, Libreria Universitaria Ed.ce (Veneig88), pp. 17-31, in part. p. 24, n. 13.
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was in fact the ethnic ‘capital’ of the Armeniarillet, since the Armenian Patriarch of the Imperial ¢iad a larger
number of direct subjects both for his spirituatl anvil jurisdiction than the Catholicos himself &fl Armenians in
Etchmiadzin, not to mention the Catholicos of Gdlievhich was practically reduced in those centuttethe rank of a
local, almost diocesan hierarch. Starting from tdte 17" century the authority of the Patriarch of Constwrile
increased to such an extent that normally no catelidould be crowned as a Catholicos of all Armeni# he did not
enjoy the Patriarch’placet This relevance of the metropolitan city had atcmmous ascent covering all the fields of
social and intellectual life, and reached its chnia the second half of the $%entury. This extraordinary cultural,
educational, and literary blossoming spread frormstantinople all over the Armenian population o Bttoman
Empire as far as the most secluded regions of Easteatolia, and reached even the Armenians beybadttoman
boundaries, in the Russian Empire and elsevtheBet this process was abruptly halted by the Gieteoin 1915.

We have already restated the question oahSAbbas’ benevolent attitude toward a group of Armenian
refugees, even though if this was but a minoritypagithe total number of the deportees. We also rifapoint on his
complicity in that Armenians could lay the foundat$, under his reign, for such a financial empsdhey succeeded
in creating and operating for more than one centéryikely benevolent attitude toward the Armenianas also
nourished by the Conqueror of Constantinople, titer@an Sultan Fatih Mehmed II. To counterbalaneeGhristian
Greek population of the capital, he encouragedethgration to Constantinople of many Armenians frdifferent
regions of Anatolia and from Crimea. Moreover, bekt care to organize, both on religious and sogialinds, the
quickly growing Armenian community of his new capitHe brought there his old and close friend Havakhe
Armenian Bishop of Bursa, the early Ottoman cap#abointing him as the bishop of Constantinopnli#éamenians.
According to the current traditional opinion, Fagiive Hovakim even a Patriarchal dignity as thellifdhe Armenian
millet. Fatih's remarkably benevolent attitude toward #renenians would be generally continued also by his
successors, and especially by the greatest of tSélayman th&anuni Soliman the Magnificeft

2L The cultural exchange between Armenians in diffem®untries and states was rather active andy,oteong. To give only one
yet significant example, the greatest actor ofAhmenian stage of all times, Petros Adamian, wa$icene’ both in Constantinople
and in Tiflis (today’s Thilisi) where he achieveuketgreatest successes of his career. Tiflis wasuharal metropolis of Russian
Armenians in the 18through 18 centuries, a parallel to what Constantinople represi then for the Ottoman Armenians.

22 On the overall question of the origins and eadyelopments of the Armenian Patriarchate of Cotistaple the most recent and
exhaustive study is now Markus Ralirie Entstehung des armenischen Patriarchats von téotinope) Studien zur Orientalischen
Kirchengeschichte, Bd. 20, LIT Verlag (Miunster, Hamth 2002). The author reconfirms with convincimguaments the traditional
viewpoint, transmitted by the Mekhitarist Fr. Mil@ Ch'amch‘ian, in the § volume of his monumentdatmutiwn Hayots*
[History of Armenians], San Lazzaro (Venice 1786f aontested from the fifties of the last centuyydeholars such as Franz
Babinbger, Haig Berbérian, and others (cf. Rahn, #25).

On the Ottomamillet system in general and on the Armennaitiet in particular, see among others: Frédéric J. @.den Steen de
Jehay,De la situation |égale des Sujets ottomans non-imamg O. Schepens & C.ie (Bruxelles, 1906), par. 3, ‘Besiéniens-
Grégoriens’ (Ermeni Mil'leti), in part. pp. 62-63on the Catholic Armenians: pp. 244-265; on the é&tant community: pp. 218-
226; Avedis SanjianThe Armenian Communities in Syria under Ottoman Damj ch. I, “The Armenian Millet under Ottoman
Dominion’, Harvard University Press (Cambridge, Mad965), pp. 31-45; Speros Vryonis, X.Critical Analysis(of Stanford J.
Shaw, History of the Ottoman Empire and Modefarkey, vol 1, Cambridge University Press, Cambridg¥6), offprint from
Balkan Studies 24, 1 (1983), (Thessaloniki, 1983), pp. 88-1123vlYz Ercan,Kudiis ErmeniPatrikhanesi [The Armenian
Patriarchate of Jerusalem], Turk Tarih Kurumu BasinfAnkara, 1988); Pars Blaci, /stanbul Ermeni Kiliseleri Armenian
Churches of Istanbul - Istanpuli Hayoc' ekelec'ePars Yayinjstanbul, 1991, Ch. 4, pp. 49-74; Matthias Kappletmpero
ottomano e la societa greca’, in Gianroberto Saafahd others]L'Impero ottomano ed EuropaCentro Culturale Al Farabi
(Palermo, 1993), pp. 37-55; Vincenzo Poggi, Milleg religione a nazionein Umanita e nazioni nel diritto e nella spritualitad
Roma a Costantinopoli a MoscRendiconti del Xl seminario, Campidoglio, 21 a@rll992, a cura di Pierangelo Catalano e Paolo
Siniscalco: Da Roma alla Terza Roma. Documenti @iStollezione diretta da Pierangelo Catalano e d®&ahiscalco, Herder
Editrice e Libreria (Roma, 1995), pp. 43-53; Sat&bnyel,Minorities and the Destruction of the Ottoman Erapitatiirk Supreme
Council for Culture, Language and History. Publicatoi the Turkish Historical Society, Serila. VINo. 129, Turkish Historical
Society Printing House (Ankara, 1993), pp. 22-6@ould like to call attention to the absolutely gnalless statement of S. Sonyel:
‘There is no doubt that Sultan Mehmet I, for tlrstftime in their history, gave the Armenians thgportunity to practice freely
their religion, language, tradition, customs, anafgssions, as an organised community’ (p. 47¢elrso need at all to confute such a
statement which, at the best, should be ascribéghtrance of Armenian history. Such an absurditxever, does not invalidate
Sonyel's general treatment concerning the Armemaillet. As to the foundation date of the Armenian Pathate of
Constantinople, he puts it under Mehmed the Conguanoopinion that | find more plausible, especialier Rahn’s detailed study.

23 See Pars TULACI, Armenian Churches of Istanbuited in n. 18p. 50. The miniature is from the "16entury and belongs to a
Hunernameconserved in the Library of the Topkapi Palace &dus.

24 See the critical edition in Arak‘el Baghishets'ivXd. [15" century], A study, critical texts, and notes ofhaluys Ghazinian,
Editions of the Armenian Academy of Sciences (Yarewl971), pp. 222-237.
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There is the well known case of an Armenian clergy, most probably the above mentioned Bishop Havak
himself, who, in an Ottoman miniature painting loé fperiod, is depicted in the gesture of cheetiegSultan on while
this latter is seen shooting an arrow at the Se¢ipeiColumn in the Hippodrome of Constantinopléerathe conquest
of the city”>. Of course it would be an oversimplifie, undue gatfisation, to think that all Armenians or mostloém
shared the same feeling. Arak'el Baghishetddighb (Elegy), for instance, for the fall of Constantif®gannot be
forgotterf®. It is there to witness how eagerly a lot of Arnags felt this fall, in the name of common Christia
solidarity, notwithstanding the secular religiouslgolitical pressures, even persecutions, andrthey, and heavy,
deceptions suffered from the Byzantine Empire. B dther side, we also cannot easily pass ovefatttehat Fatih
repaid Hovakim’s sympathy, making of him, certajrtlye bishop of the new, dreamed capital of his Een@and most
probably, also a Patriarch, milletbasi, with remarkable powé&t With Fatih’s conquest of Constantinople the
Armenian presence in this city experienced a neswtr and vitality. This laid the foundations forathmagnificent
blossom of Armenian finance, print, art, and cidtwhich would make of this city from the 1 Zhrough the 19
centuries one of the main centres of Armenian @sgand modernity along with New Julfa, Venice, Bifiis %°.

What we have been saying and recalling, howewariceed and limited it may seem in comparison vifib
centuries-long history of Armenian-Islamic relaspis quite enough, | think, to show us how mulliesl, complicated
and, often, paradoxical, even contradictory, thesations were. Therefore it would be only a pasdiad unilateral, and
even factious approach, insufficient at all to explthe very entangled dynamics which led Middlstea Christianity
to its present sufferance and agony and, accotdisgme comments, to the death throes in whickeins to be, to lay
the blame of this long historical process eithemliyhupon the Islamic dominion and its misdeeds,upon the
indifference and threads of Western Christianity,upon the politico-strategic mistakes of the Eawst€hristians
themselves. Probably all these, and yet many d#wtors influenced that process, while some spetgiirible events,
such as long-term wars, pogroms, massacres, anociges delivered the ‘coup de grace’ to achievdnitleed,
historical developments of such a complexity deserwnore attentive, deepening, and balanced shadyit have been
carried out up to today. As | pointed out in thefpce to the Turkish translation of nffhe Armenian Way to
Modernity’, the vehement shock of the Genocide’s trauma, rgépepeaking, prevented the Armenians from having
an unbiased approach of those relations; thusabeld only see in the whole prior history nothing bppression and
persecution; on the other side, the obsession gditimism pushed the Turks, in general, to pregeniSeljukid and
especially the Ottoman dominions over Armenianeathing less than as the achievement of an idadhlg paradise
for thenf®. Unfortunately such a partisan approach is noy arthias of people who are directly involved in tistory
they are studying because of their ethnic roottheir national citizenship; factious attitudes,fanas Middle Eastern
issues are concerned, are much more frequent,dndleen one should expect also among Western sshélaould
like, however, to avoid mentioning names and tjtiéisce the main effect of a confrontal polemicaildde, | think, to
push factious-minded people to develop even moe& fhctious attitudes. As to the approach andstiuely of the
Armenian-Turkish relations, | think that little Withange in the above mentioned situation untilwial of official
Turkish negationism is demolished. It seems, atqart that we still need to go a long way befoiiedpable to emerge
from this blind alley.

Turning back to the relations themselves, if Arraan received real profits and even privileges Haiim the
Safavids and the Ottomans, the point must be aldenwith emphasis that they repaid what they receiwidely
contributing in a very singular, almost exceptionaly to the welfare and progress of those societies Empires in
almost every field of life, from economics to pwig, from crafts to arts, to music, theatre, litera, and so on. There is
a wide literature on the role of the Armenianshiage various fields. The Ottomans even called thméfeti-i sadika
the ‘loyal nation.

% Cf. SanjianThe Armenian Communitiesited in n. 22, pp. 32-45, 100-101, 228-229.

% The most exhaustive work, though in an almostocpiial style, on the Armenian Constantinople angi#e in the Armenian
culture is Hakob Siruni'®olis ew ir der§Constantinople and its role], in four volumes: J[i{esrop (Beyrouth, 1965, 1970; the first
volume was first published as a series of articleBtchmiadzinebetween 1962-64), Ill-IV, Catholicossate of thee@rHouse of
Cilicia (Antelias, Lebanon, 1987, 1988).

27 see n. 10. Turkish translation: s L. ZekiyanErmeniler ve Modernite. Gelenek ve Yemile,Ozgiillik ve Evrensellik Arasinda
Ermeni Kimlgi, Aras Yayincilik {stanbul, 2001, 2nd ed. 2002).

28 Ermeniler ve ModerniteTurkce basima 6nsdz’ [Preface to the Turkishied], pp. 9-10.

29 On the Armenian contribution in the Safavid Emprel, in general, in Persia, see bibliography inltnand 19; for the Armenian
contribution in the Turkish States of Anatolia, aesbecially in the Ottoman Empire, we have to neenfirst Pars Tglaci’'s
[Parsegh T‘ughlachian] monumental production oressvaspects of this contribution as, for instafitee Role of the Balyan family
in Ottoman architectureYeni Cgir (istanbul, 1990)The Role of the Dadian Family Ottoman Social, Economic and Political Life
Pars Yayin istanbul, 1993) (both in Turkish and English versjora recent work on the role of the Armeniansasrfinners of
photography in the Empire is due to Engin Ozendéslullah Fréres, Ottoman Court Photographetrsanslated from Turkish by
Priscilla M. kin, Yapi Kredi Culture, Art, Publicatons (Istanbii§98). On the Armenian contribution in creatingKisin theatre a
fundamental and exhaustive work is Metin And'snzimat ve Istibdat doneminde Tirk tiyatrosu, 18898[The Turkish Theatre
at the age of Reforms and of Dictatorship], TurkiyeBankas! Kiiltiir Yayinlari, 118 (Ankara, 1972); sémoaAnd’s following
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This is not the right place to go deeper into tbisic of Armenian loyalty in the Ottoman Empiredd not
think, however, that the large majority of Armersaas a national community, have ever betrayeddkaty, even in
the latest age of the Empire that led to the Gatgodn this respect | would like to mention a faxamely four, special
issues bearing witness to this:

a) Some years ago (it was probably in 2002), in anedé@ansmission of TRT Int. (Turkish Television
International), aiming to deny the factuality oétArmenian Genocide, was said, almost in these seaonds, that four
hundred bloodthirsty Armenians were spreading teand death all through Anatolia. Now, even in tmest
minimalist hypothesis of the Armenian pre-genoadigenographic makeup in the Ottoman Empire, avergedfiicial
Turkish propaganda, of about 1,4/1,2/ million peoplour hundred persons are really an extremeligmificant
minority, even though if there may be no doubt that effect and impact of terrorist action is nodgortional to the
number of its agents. Patriarch Ormanian’s cauto8ultan Hamid, immediately after the famous al$sauBabi Ali
on the &' August 1897, aimed at killing all government mensbgathered for a reunion: ‘Apply all legal punitiv
measures on the perpetrators, | shall not protast,you will not touch innocent people’ was, in thwen case,
understood and accepted by the Sdftamtwithstanding his renown as a ‘red’ Sultan, le/tiie same principle of basic
justice and equity was totally ignored and trampdady the Young Turks of the Ittihad and Terak#ity.

b) Enver Pasha, one of the pillars of the Ittihad dredakki and one of the main masterminds of the
extermination project of the Armenians, hence a@ewho must be considered above any other aseimyg Buspect of
party-spirit in their favour, in his letter to temenian Bishop of Konya, dated February, 191%nsafter the awful
defeat of the Ottoman Forces by the Russians akeBak, writes: ‘... die armenischen Soldaten der ottomanischen
Armee ihre Pflichten auf dem Kriegstheater gewisaérerfiillen, was ich aus eigener Anschauung hgekanit”.

¢) The touching witness, one among hundreds and sémuls, of the Armenian Catholic Bishop of Ankara,
Mons. Krikor Bahaban, in his memoifsThe bishop writes:Notre brave peuple comptait parmi les sujets less pl

works: Mesrutiyet déneminde Tiirk tiyatrosu, 1908-192Bhe Turkish Theatre at the age of the Constin]ti Tiirkiye Is Bankasi
Kiltir Yayinlari, 108 (Ankara, 1971)0Osmanl tiyatrosu’ - Kurulgu - Gelsimi - Katkisi, Ankara Universitesi Dil ve Tarih-
Cografya Fakiiltesi Yayinlari, 258 (Ankara, 1976)eTduthor concludes his first quoted book with thkofving words: ‘Tirk
dilinde tiyatronun gefimesinde icten c¢abalari icin Ermeni sanatcilaraimi tesekkir etsek azdir (Anyhow we may thank the
Armenian artists for their sincere efforts in thevelopment of theatre in the Turkish language, iit mot be enough: p. 450).
Certainly, such a statement is at once an exam@ehafh standard of scholarly approach to the stibje

30 seeAzgapatumcited in n. 14, vol. IlI, par. 3002, col. 508688

81 Cf. Johannes Lepsiuber Todesgang des armenischen Volkes. Bericht déeiSchicksal des armenischen Volkes in der Tirkei
wahrend des WeltkriegeVierte Auflage, Missionshandlung und Verlag (Rlarm, 1930, % ed., Potsdam, 1916), p. 162: Lepsius,
after having mentioned the satisfaction expresseBnver, for his Armenian soldiers, to the ArmenRatriarch of Constantinople
in February 1915, after his return from the Caucagiant, and his liebenswiirdigsten’ reply to thetten greetings to him of the
Armenian Bishops, continues: ‘Dem Bischof von Koniaviderte er auf eine Adresse, die jener im Namen atenenischen
Gemeinde eingereicht hatte, nach dem Osmanisctwml Ltler deutschen Zeitung von Konstantinopel, @&mFebruar 1915’; see
alsoLes mémoires de Mgr. Jean Naslian sur les événerpefito-religieux en Proche-Orient de 1914-192l. | (Beyrouth-
Vienne, 1951), pp. 12-13: Enver’s letter is datecer2é’ January 1915. As to the value of the documentseguioy Lepsius’ and to
his reliability in publishing them — a question sail also recently bgahi Ali Séylemezglu, Die andere Seite der Medalille,
Hintergriinde der Tragodie von 1915 in Kleinasien.téfimlen aus europaischen, amerikanischen und aissaen QuellenOnel
Verl. (K&ln, 2005) — | would like to quote one dfet best specialists of German archival materiahndigg the Armenian issue,
Wolfgang Gunst. He writes: “Lepsius hat mit dereatieisten Anderungen in seinem Dokumentarwerk sighttun, denn das
deutsche Auswértige Amt gab ihm die Abweichungem den Originalen in den zur Verfligung gestellterpi€a vor. ... Allerdings
sollten die tirkischen Spezialisten fiir ‘die andeeite der Medaille’ einmal die Manipulationen gesastudieren. Dann wirden sie
merken, dass von den Kernaussagen im Lepsius-Buth %9 zum Volkermord selbst so gut wie nichts igiert werden musste”
(Review of Sdylemezglu’s book: “Wir haben nie die Natur des Problenestanden™ Armenisch-Deutsche Korrespondeiir.
138, Jg. 2007 / Heft 4, p. 68).

As to Enver’s letter to the Armenian Bishop of Konitaseems a normal question to be asked why adédrumhich circumstances
there existed such a special relation betweenwb€ Dr. Shabuh Gedik, a physician living now in &iborn in Konya in 1915,
shed light on the question during a conversatioNiae, in early July 2006, while we touched uponiaas aspects of the Genocide.
Some days later he wrote me, on July 10, the fafigwines in Armenian which | transcribe here inglish: “When Enver, after his
defeat at Sarikamy went through Konya, the Armenian Bishop of KonyaswKarekin (Garegin) Srbazan Khatchadrian
(Khach'atrian), who was then ill in bed. He [the Bip] asked however Stepan Gedikian (Step‘atikian; Dr. Shabuh'’s father) to
write, on his [Bishop’s] behalf, a letter to Envardato deliver it to him personally. It is Enver'sply to this letter which was
published in the issue of January 26, 1915, of «@sscher Lloyd» of Constantinople”. Dr. Shabuh Gegdes on giving an
Armenian version of Enver’s letter, and adds: “luleblike to add that, in 1925, ..., when at the afjien years | was trying to learn
to ride a bicycle, helped by some Ashot of Partizaikthe sidewalk of the Vatican’'s huge builditiig[seat of the then “Delegation”
of the Roman See) which was opposite to our hah&eAshot used to repeat often, with some pttidat, it was he who had brought
Enver on his shoulders at Sarikami.

32 Mgr. Grégoire Bahabarne page sur millelu témoignage chrétien d’'un peupksl. by G. [Garabed] Amadouni, Saint Lazare
(Venise, 1976). Bishop Bahaban wrote his memoiralirki¥h, in Armenian characters. The manuscripeistkn the Archives of the
Mekhiratist Congregation in Venice. The French tlatien and edition were made by Mons. Garabed Amaidhe first Apostolic
Exarch of the Armenian Catholic Community in Frankewas the great desire of Mons. Amadouni, borndeilihin Ankara, to
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fidéles qui n’avaient jamais failli & leurs devoBsacrés vis-a-vis de I'Etat; au contraire sa sowsiua, son attachement
et les multiples services qu’il avaient rendus étaireconnus et estimés par les autorités, en @ditir le dévouement
et I'activité de nos braves enfants dans leur senmilitaire, les largesses généreuses de touteslésses de notre
peuples pendant cette guerte These are words which need no further comment.

d) The witness of a late Senator of the Turkish Rép@adi Koca: ‘They [the Armenians] are hard-working
people, persistent in love, loyal, open to friendsiihey have a superior capacity of adaptatiothéoambiance. They
are not fanatic of their language and religion, thaéty are attached and faithful to their beliefd @onvictions as to
their friendships. For this reason, even if it vaas price of great privations and sufferance gifeat majority of them
did not change their religion and confession ndtstinding pressures that lasted for centufiel§’the author of these
words were not a Turk, it would be an easy temmiatid ascribe them to a pro-Armenian faction. Thinhar, however,
as he strives to prove that no intentional masderinappened to the Armenians, probably does ren esalize that
such words are by themselves an implicit confessibthe awful destiny reserved for the Ottoman Anraes — an
instance of a great interest, however, which ressfa@ deep ambivalence and ambiguity, in many @, @dghe Turkish
attitude vis-a-vis the Armenians and the Armengsue.

I lamic dhimma/Ottoman millet

As we know, Islamic society was basically formedthg umma that is by the people of the Muslim faith
while the followers of the great Biblical religiondews and Christians, called the people of thekBabl al-Kitab),
which is the Bible, were considered ésimma(the community) odhimnis (the persons), which means ‘protected’.
The Ottoman socio-political concept and the comeslng juridical system ofillet — from Arabicmilla meaning
originally a group, a sect — was based on the lslathno-religious conception athimmawhich is brought by the
former to its fuller formulation as a basic elementhe composition of Islamic political sociétyln fact, the original

publish these memoirs, which present a comprehlenisibguage for today’s Turks, in the new Turkigphabet, and to distribute it
in Turkey’s political and intellectual circles asadtness of both the tremendous tragedy and ofAttmenian loyalty. Indeed, the
author bears witness to a great sense of loyalmrids the Ottoman State and country, notwithstanttie grim accents of an awful
tragedy emanating from his narration.

33 Bahaban, cited, p. 41.

34 sadi Koga, Senatdr,Tarih boyunca Ermeniler ve Tirk-Ermeniskileri [Armenians and Turkish-Armenian relations along
history], Altinok Matbaas! (Ankara, 1967"2d. 1967), p. 45, under the titErmenilerin hususiyetler(Characteristic traits of the
Armenians): “Cakkan, vefakéar, sadik, dost temayullii insanlardir.hii intibak kabiliyetleri fazladir. Din ve dil'denutassip
degillerdir. Fakat dostluklarina olgw gibi inanclarina ve itikatlarina da sadik vegliarlar. Bu ylizdem buyuk eziyetler ve
mahrumiyetler pahasina bile olsa, blyuk bir ekstiiyasirlar boyu devam eden baskilargnran, dinlerini ve mezheplerini
degistirmemilerdir”.

3 Among a great variety of titles, and in additianliterature cited in n. 22, see also: Pierre Ronddslam et les Musulmans
d’aujourd’hui. La communauté musimane: ses basms,ésat present, son evolutiofiLumiére et Nations”), Editions de I'Orante
(Paris, 1958), pp. 159-168Jario Grignaschi, ‘L’'Impero ottomano e le minoranadigiose’ in Studi in onore di FRANCESCO
GABRIELI nel suo ottantesimo compleanaacura di Renato Traini, 2 vol.s, Studium Urbisr{iRo 1984), vol |, pp. 413-422; Pier
Giovanni Donini,Le minoranze nel Vicino Oriente e nel Maghrelted in n. 12, pp. 103-117; Christian W. TrébDer Blick des
Koran auf andere Religionen. Grunden fur eine gesasmme Zukunft’, in Walter Kerber (Hrsg.Wie tolerant ist der Islam?
Isslamwissenschaftler nehmen Stellufigagen einer neuen Weltkultur, Bd. 6), Peter Kiidrlag (Miinchen, 1991), pp. 47-69, in
part. 51-53; Bat Ye'orl.es chrétientés d’Orient entre Djihad et Dhimmitulldl®-XX® siéclg Les Editions du Cerf (Paris, 1991) —
English translationThe Decline od Eastern Christianity under Islam: Fradlihad to Dhimmitude: Seventh-Twentieth Century
Fairleigh Dickinson University Presss (Madison-Teek), Associated University Presses (London, 19®&)r Islam in der
Gegenwart, Entwicklung und Ausbreitung Staat, Politii Recht, Kultur und Religiped. by Werner Ende and Udo Steinbach in
collaboration with Michael Ursinus, C.H. Bech’scherlgs Buchhandlung (Oscar Beck), (Miinchen, 1984e@ 1991); Pinelopi
Stathis (ed.)H Iapovoio Tov E6vikov Miovotitov Xy Kovetaviivovrod Tev 19. Ewva, (Athina, 1997) — Turkish Translation:
19. Yuzyil istanbul’'unda Gayrimuslimler, translated by Foti &tdfo Benlisoy, (Tarih Vakfi Yurt Yayinlari, 87)stanbul, 1999;
Robert Benedicty, ‘La formation politique théocratqiEssai de définition’, ifraith, Power, and Violengeited in n. 12, pp. 49-53;
Giorgio Vercellin, ‘Islam: dalla tolleranza delleigini alle moderne tendenze d’intolleranz&tudi Storici 3 (2001), pp. 745-767;
Maria Pia PedaniDalla Frontiera al Confing (Quaderni di Studi Arabi. Studi e Testi, 5), Usisitd Ca’ Foscari di Venezia,
Dipartimento di Scienze dell’Antichita e del Vici@riente, Herder Editrice (Roma, 2002), pp. 96498.

I would like in particular to point out that Bat Y&'s treatment seems rather to grasp only the negabppressive aspects of
dhimmitudel would also express some serious reservationtherfollowing statement of R. Bendicty: ‘... la clagsition des
couches de la population selon leur appartenaricegete et religieuse a ceuvré contre la cohérerteenim de la société ottomane.
En effet, la loyauté des sujets non-musulmans erieesultan a été supplantée par leur loyauté catipe envers leur millet ..." (p.
52). This seems to be a superficial approach ® stibject. | shall not repeat what was already shttie unanimously celebrated
Armenian loyalty. As to other Christian ‘nationgige Greeks especially, the question is much momgptioated than it may seem: cf.
Arnold J. ToynbeeMankind and Mother EarthOxford University Press (Oxford, 1976) — ltalimanslation:ll racconto dell’'uomo.
Cronaca dell'incontro del genere umano con la Madiera, Garzanti (Milano, 1977, 1987), pp. 555-556, 578-5This does not
mean, in any case, that an aspiration towards thair statehood was absent from those populatioitssaevident in the case of the
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dhimnt system was used to distinguish between the noniiviuslbjects accordino to their religion, such assland
Christians. When it took into consideration othlemgents defining a communitarian identity, as thetdrs linked to
ethnicity and to the living culture of a peopleistivas in function of geography — as was normailyhie practice of
empires, from ancient times — with relation to #recestral territory of the subjected countries ahtheir peoples,
considered as a political administrative unit oé thluslim Empire. The Ottomamillet system, on the contrary,
recognized, according to established criteria,chvmunitarian identity of the various ethnic grougisleast of some
of them, as Greeks, Armenians, and Jews in paatical/en if not ‘territorial’, that is also outsidéthe borders of their
ancestral territories. This recognition had a ljrhidwever: the members of those ethnic groupsporMuslimmillets,
were somehow subjects of the State at a seconéelegith limited rights in comparison with the Maslumma in so
far as they did not enjoy the same rights enjoygdhe Muslim subjecf§. Although similar to some extent to the
imperial law system of ancient Rome where nonttaiel ethnic elements were also recognized —ithisnown, for
instance, with regard at least to the Jews — then@nmillet system, as in general the Muslim law systems, miffe
from it for discriminations between Muslim and nbtuslim subjects. In ancient Rome citizenship caatdacquired,
and not all the subjects of the Empire wigiso factocitizens; all citizens, however, were equal betoeelaw’.

The development that led from thdhimnt to the Ottomanmillet needs still further investigation and
explanation as to its basic rationale and its iatedlynamics. Since it was Mehmed Il Fatih, the Qaegror, its great
conceiver, who had a very close friendship with #s®ve mentioned Armenian Bishop of Boursa, | wdikd to
propose here as a pure hypothesis, to be investigatd ascertained indeed, that in his re-inteapiogt of thedhimnt
system, the Conqueror was perhaps inspired byr#uitibnal Armenian model of conceiving tle¢hnos that is the
‘nation’ (azg in Armenian) in the sense of ethnicity. A conéaptthat was far from perceiving ethnicity as a jgien
folkloric notion or as something belonging to a sjethereal sphere that might function as a suitetior frustrated

Armenians since the mid-T&entury (cf. ZekiyanThe Armenian Wayited in n. 10, pp. 62-65 with relative biblioghy); and such
an aspiration does not necessarily imply vice-véas& of loyalty in performing the basic duties @tzens. The contradiction
between both attitudes rises rather in paralleh e increasing prevalence, in the course of #feckntury, among the Ottoman
subjects of the Nation-State ideal according toAtsstern model affirmed and diffused with the Freevolution. Indeed, the
Nation-State ideology, in its rigorous formulaticennot acknowledge any adequate place for etaitities different from the one
defining the “nation” which is the State. As to Nta€enan@lu’s extensive study, this aims, as it is expresglared, to present a
general vision on thmillet system which, both from a theoretical and a peattiiewpoint, may go beyond the ‘myth’. The fast i
that, the impact of a conception inspired by théidwaState ideology, even if not declared, letslftbe felt, all through the book,
both in the approach to the subject and in thelosians drawn. That “the state must not be deprofets authority” or that there is
no reason to speak of such an ‘autonomy’ that niglise a similar conditioning, doest not mean ttatmillet’ system, must be
regarded as lacking any “serious and sufficiengjuanent (p. 395). Th#lillet system consisted essentially in that a commuaitari
or, with a more precise expression, an ethnicdialtg identity was officially acknowledged at thelmést level of the state’s legal
structure, without being necessarily connected ter@gtory having belonged to that ethnic unit frat given area. This is the basic
principle lying at the foundations of tiillet system

In Persian the termmellat from Arabicmilla, did not come to the same peculiar juridical depeient as the concept willet by the
Ottomans. It was rather used to designate a groupdby ethno-religious and linguistic ties in aami@g near to that of ‘nation’;
and in more recent times it has been used as pomdig to the termmmain expressions likemma ‘arabiyya

36 On the legal restrictions suffered by the non-Muns$ubjects, see: Rondot, cited in n. 35, pp. 168-18slam oggi Edizioni
Dehoniane (Bologna, 1993; translation@ér Islam in der Gegenwartited in n. 35), pp. 27-28, 66-67; a much more itkta
description of such restrictions as well as repvessieasures can be seen in MARKOSYAN 1968, pp.18®-There is, however, |
think, some unilateral emphasis in the latter'sspreation, in that the reverse of the coin is akéem into consideration (cf. what |
said above concerning most of Armenian and Turkistoriography).

37 0n Roman citizenship, see: Biondo Biortdiritto romang, (Storia di Roma, vol. XX), Licinio Cappelli Edite (Bologna, 1957),
pp. 262-267La nozione di ‘Romano’ tra cittadinanza e univeitsalcited in n. 12, in part. Jean Gaudemet, ‘Les inmat les
«autres»’, pp. 7-37; id., ‘La condition juridiquesiJuifs dans les trois premiers siecles de I'EghphugustianumXXXIll (1988).
XVI Incontro di Studiosi dell’Antichita Cristiana. {Stianesimo e Giudaismo: eredita e confrofgtituto Patristico ‘Augustinianum’
(Roma, 1988), pp. 339-365.

Saint Paul’'s case, as related Dye Acts of the Apostlesffers an outstanding example of what Roman cish& meant for its
possessor. St. Paul had a perfect self-awarenesis @dewish identity and is absolutely proud ofHe writes: “circumcised the
eighth day, of the stock of Israel, of the tribeBeinjamin, a Hebrew of the Hebrews; as touchindahe a Pharisee’Rhilippians, 3,
5). But when he is bound to be scourged, he askzeahturion: “Is it lawful for you to scourge a mémt is a Roman, and
uncondemned?” (22, 25). The result is that not @Raul not scourged, but “the chief captain alas afraid, after he knew that he
was a Roman” (22, 29). Furthermore Paul, the Helaedvthe Pharisee, claimed to stand at Ceasar’'s grigseat, as angivis
romanus any Roman citizen had the right to claim. Sucloportunity offered to the citizen would be envablen in our modern
democratic systems.

Contextually to these considerations, | would likecall attention also to the fact that not evergnponent of an imperial system is
ipso factoa part of negative imperialism. Imperialism isegeneration, perhaps unavoidable, of the Empireatienalism, in its
negative meaning, is a degeneration of nation. Wew#& may be, if history is really a teacher déJievery reflection on history
should have as a primary task to distinguish céyefin the indefinitely various forms of human @ditation, the systems as such
from their degenerations, at least from a theaaktiewpoint, in the framework of a rigorously stdmty approach.
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ambitions, but rather as a real and concrete falgtfining a community's identity and serving ad/tsltanschauungas
| have tried to show in several prior studies @eeve notes 9 and 10).

One of the most awful aspects of the privation guia rights, in Islamic societies, for non-Muslimbgects
were the periodic persecutions which often endechamtyrdom and mass executions. Similar discrinmmat existed
however almost everywhere in earlier centurieshefen different measures and according to diffearenodalities.
Apart from this extreme cases which prevailed mathere in times of turbulence, war and invasionds ievident
enough that those forms of statehood and governarce basically of a theocratic and absolutist,sequently of a
dictatorial nature, even if moderated by a stromgse of law as it was the case in the Roman Entpirh features
were indeed common traits, even thoughs already said, in different forms and degrees, of almost all Wagious
regimes of the pre-modern era in human history. st not fail, however, to evaluate all those retstms either
according to contemporary European standards, whatlid be a grave anachronism, or on the basisiofue criteria
or one-sided viewpoints. This general rule of histd hermenutics must be applied with special esith respect to
the great Islamic Empires, mainly the Safavid amel ©ttoman Empires, which are at issue, since tieemarkable
differences from the Western models of State alisaby with which we are better acquainted, candmy éemptations
to overemphasize some particularly despotic aspéctspecial caution and balance in judgement arehal more
necessary for the following reasons that | woukd tio point out here, to which others eventuallyldde added:

a) The prohibition, for instance, to bring arms andbezome soldiers or warriors, applied to Christiand
Jews, in Islamic societies, pushed the membersotif these groups to develop mercantile skills whiciaranteed
many of them a higher standard of living ewisra-visthe larger strata of Muslim population.

b) Exception to the restrictive rules were sometimeslenby Shahs or Sultans, if not theoretically,aiely on
practical grounds. For instance, some privilegegeded by Sih ‘Abbas to the Armenians offered these latter better
opportunities than those enjoyed by many Muslims.

c) A very special status of exception was represebtetheKhojas in Persia and th&miras in the Ottoman
State, some of whom reached top positions as cbarssand administrators of Shahs and Suftans

Notwithstanding the aforementioned limits of batie fgeneral Islamic and the Ottoman systems — lithds
absolutely cannot be ignored or minimized, howestextualized they might be in their epoc8ak im Leber- if we
make a comparison of those rules with the curremsféfn system of the Nation-State as such, inigtsous and
coherent formulation, it is only fair to admit thhis latter is capable of realizing only two kinafsidentity: either the
one consisting in citizenship, or the one thatwderifrom belonging to a territorial minority, inting with this term
such minority groups that are basically linked tml aecognizable in a well defined territory as, doe instance, the
Basques in Spain, the Magyars in TransylvaniaSiwth-Tyrolean peoples in Italy, etc. In all otkases, which offer

%8 On one of such periodic persecutions that brotmlebllapse the family of the Shehrimanians andyelimmed the Armenian
presence and commerce of New Julfa, see the rag@ié of Giampiero Bellingeri, ‘Sugli sugli scer@m rimasti a giulfa: devozione
agli ultimi safavidi?’, inVenezia e gli Armencited in n. 16.

Khoja (Iranian: lord, master) was, among Armenians, le tiiven to upper class merchants, both in theiferand Ottoman
Empires, who soon acquired a top aristocratic stahey lived their ‘golden age’ in prestige andhauity during the 1% century
and in the first decades of the.8n Constantinople they had to face a hard struggkenst the somewhat earlier aristocracy of the
Chelebs (Turkishgeleb). Amira (from Arabicamir = superior, commander, governor) was a title beatame distinctive for the top
Armenian aristocracy in the Ottoman Empire after fid-18" century, following the decline of ttehelebs andkhojas. See: Hakob
Anasyan, ‘ZhEdari azatagrakarsharzhumnerrewmteanHayastanum]The liberation movements in West Armenia in the 1
century], in Manr Yerker Published by the American Armenian Internatiofeallege (La Verne, CA, 1987), pp. 533-552; Manuél
K. Zulalyan,Arewmtean Hayastané XVI-XVII dareryiWest Armenia in the 817" centuries], Acad. of Sc. of ASSR (Yerevan,
1980); Avedis SanjianThe Armenian Communities in SyriEted in n. 23, pp. 36-39; Hakob Barsoumian, ‘Theal Role of the
Armenian_AmiraClass with the Ottoman Government and the Armekigliet (1750- 1850)’, inChristians and Jews in the Ottoman
Empire ed. by Benjamin Braude and Bernard Lewis, 2 volalmds & Meier Publishers (New York, 1982), vol.Djckran
Kouymiian, ‘From Disintegration to Reintegration:mMenians at the Start of the Modern Era — RXVII ™ Centuries’,Revue du
Monde Arménien Moderne et Contempordi(lL994), pp. 219-229; Baykar Sivazliygcambi culturali, economici, amministrativi
tra gli Armeni e l'impero ottomanno nel XIX secaion presentazione. Analisi e traduzione delleifimetrenti armene ed ottomane
San Lazzaro (Venezia, 1985), pp. 23-28; Onnig JayaynLes finances de I'Empire Ottoman et les financtkrConstantinople,
1732-1853(Sorbonne, 1987, doctoral dissertation, yet uriphbd); Abraham Marcu§,he Middle East on the Eve of Modernity.
Aleppo in the Eighteenth Centu@olumbia University Press (New York, 1989), pp-713

The decline of thamiras began by the mid-¥9century. They left their place to a new ascendingrgeois class, theghas: see
Siruni, Polis ew ir deré cited in n. 26yol. Ill, pp. 418-419. Erukhan’s famous novahirayin aghjiké[The Amira’s daughter], a
masterpiece of its kind, offers a vivid picturetiois decline.

3 Again mutatis mutandisthe situation was likely also in the former Sovignion. One of the great losses for the system of
international law, due to the end of the Sovietddniis, | believe, the disappearance of a ‘modeniitical system with deeply
Western roots which distinguishes in a very cleay Wwetween citizenship and ethnic identity and gecxes this distinction as a
constitutive element of its own. Moreover, ethrderitity was conceived according to personal raitmen to territorial parameters.
Despotism and dictatorship that prevailed for desdd the Soviet Union must not darken the postisgects of its socio-political,
educational, and legal system from which thereoimething to learn. It is to be hoped that once weehabsorbed the euphoric
exhilaration caused by its fall in its own citizearsd in the ‘free world’, we shall be able to digt f'om its ruins at least some of its
positive teachings.
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a remarkable multitude of typologies, based onediffices of ethnic, cultural, religious, linguist&nd similar
peculiarities, the identity of minorities is recdaggd, in public life and institutions, at a lessar greater degree,
according to circumstances, than in thdlet system. In the latter system, being an Armeniaa @reek or a Jew,
within the Ottoman State, was not a kind of ‘adselallie’, expressible at best in forms of an assmriasuch identities
were realized in and expressed through typical, edusively functioning institutions which werakied to the very
existence of the community itself, independenttyrirany contingent personal or group initiative. Baene was true,
mutatis mutandisin Persi&’. If we would like to express this in legal termimgy, we must say that there was in those
systems, notwithstanding all the limits and defeatshave already pointed out, a recognition of “temitorial’ ethnic
groups, whereas such a recognition, as a principléacking in the modern Western law system. Atoaference
organized in Venice in 1985 by the Lellio Bassaeinational Foundation on the ‘Armenian Questiohis tack was
reported in strong terms by Francois Rigaux, ond@foremost specialists in international law.

Only the socio-political and anthropologico-philpbical reflection of the last decades, and espggcihE
developments of the theory of ethnicity, could o8eme theoretical bases to recognize a non-taaiitethnic group.
This concept, however, has not yet found its daegin international law. It is certainly not byacice that the Nation-
State system was born in France, a country thatalr@ady achieved, even long before its Revoluttbat system
which was an almost absolute cultural and lingaisbmogeneity of its components. Let us mentiorsthgificant title
of an article inLe Mondein the late Seventies when the debate on ethnigity first taking shape in EuropeCétte
culture bretonne que nous avons fifée

Both the general Islamidhimmaand the peculiar Ottomamillet systems can cast light on another very
important reality of a topic interest for our tinfandamentalism was alien to the traditional, dagdam. This is clear
in so far asdhimnis andmillets had their own law and procedures which did nanaide with the Islamic rule or
shara. This does not at all mean that there was no if@gat in traditional Islam, as there certainly wasen if in
different measures and according to different mtida) elsewhere. The fact is that fundamentalisrmot simply
fanaticism. Neither is fundamentalism synonymousimfgralism’ which also is an attitude of a lis¢rand most
rigorous interpretation of religious law, but remag in the inner sphere of a given religion andt®fcommunity of
faithful without conditioning other religious grosipnor is fundamentalism synonymous with classiadieval
theocracy which occurred, as we have said, botharMuslim and Christian worlds and is rather autiac theological
view of society, state, power, sovereignty, law agldted concepts. Fundamentalism, on the contisigy,modern and
technical concept to denote those cases in whigeseligious law must be applied to all the memludra given
political community whatever their religion may*hdn this technical sense, fundamentalism suppasesception of
law as a pure form which is a typically Western aaption, and has known its most remarkable devetopsnin the
modern era, especially in the culture of Enlightentrand of Kantian philosophy.

Even if the origins of modern fundamentalism afated mainly to religious contexts supposing soypéecal
philosophical background, yet fundamentalist foohshought have had a large diffusion also in otthemains of life,
as for instance in education, the conception itsethe secular state, and not least in econoriiless it is possible to
speak of a ‘market fundamentalisfy’

As a religious trend, the origins of fundamentaliay in some peculiar forms of Christian Protessan that
developed, especially in the New World, through Kieeteenth century and thereafter. Normally, ekdéeases of
local violent persecution or institutional prestiops imposing Islamic faith, as in the case ofde&irme (the forced
recruiting of adolescent boys to raise them asréujanissaries and officials of the Empire), naitétoman Sultans
nor Savafid Shahs imposed, as a rule, Islamic fhgshar'a, upon their non-Muslim subjects. Sometimes faitic
lead them or their representatives, their highcadfs, to attempt to convert those subjects byefonc simply to
persecute them, as already mentioned. But it idegwithat this did not happen either universallga@mstantly. Hence
fundamentalism, injected into modern Islam by Westaodels, in a strange dialectics of contrasting at the same
time emulating the West, its models, its achievasieets out on a path that, both historically iaedlogically, seems
not to be lined up with the basic attitude andwloeld vision of classic, traditional Islam.

What | am positing is not even denied by the ArimerGenocide, a catastrophic tragedy that goesnyncase,
beyond the limits of the historic period taken intmsideration in this present paper, since it cabmit in the Ottoman
Empire much later than the dawn of the Safavid enaould like, however, to point out that its coptien and

40 On this recent debate on ethnicity see literaiture 9.

41 On fundamentalism, as a category and structureligious thought and action, see: Jiirgen Moltmabie Politik der Nachfolge
Christi gegen christliche Millenniumspolitik’, iMystik und Politik. Theologie im Ringen um Gessteaind Gesellschafiohann
Baptist Metz zu Ehrered. by Edward Schillebeeckx, Matthias-Grinewaldiaei(Mainz 1988), pp. 19-31; Hansjérg Hemminger
(ed..),Fundamentalismus in der verweltlichen Kujtu@Quell (Stuttgart 1991)Oecuménisme. Le fondamentalisme, défi cecuménique
ed. by Hans Kiing & Jirgen Moltman@oncilium Revue  Internationale de Théologie, N° 245219

42 Kensei HIWAKI, “The enrichment of culture”, idournal of BWW[Bibliothéque World Wide] SocietyThe Journal of Global
Issues and Solutionswww.bwwsociety.org, vol. I, N° 6, Nov.-Dec. 2001.
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execution were due mainly to the Panturkic/Paniaraationalistic ideology of the Westernizing mowem of the
Union and Progresparty whose ideology was inspired and clumsily edpfrom Western, and especially French
models. The Sultan Abd-il-Hamid, known as the ‘saltan’, during his long reign of more than thiyars, although
he ordered or tolerated the execution of severllmassacres of non-Muslim populations, he didthimtk about
exterminating the wholamillet, at least certainly he did not try to achievadtits very difficult, indeed, to imagine that
the traditional theocratic Islamic ideology couldnceive such a universal target, unless in its npoimitive form,
common to all radically aggressive, devastatingpacof ‘not leaving stone upon stone’. But thitda form of action
was typical of intense contexts of war or invasiomgreover, it happened, and normally on regionaiedisions, in
concurrence with the advancement of huge wavesigfatmg populations or invading and destroying i@snSuch
was not the historical context at all in Anatolidnrkey towards the end of the i@entury. Nevertheless, the
Westernizing pioneers of tHdnion and Progressvere able to project and execute a mass murdemnthder of a
millet, in an exemplary wéy in a relatively much shorter time than Abd-il-Hdmieeded for his local massacres. We
also know that the Sheikh-ul-Islam of the time oggah himself, the decision of ‘deportation’ of thik Armenians on
the basis of eventual, conjectural imputationsgjnd such generalized measures against innocemigeontrary to
the Islamic faith and law which allowed punishmemly to those whose guilt was proved, but not te trhole
innocent peoplé.

Some conclusions

We can summarize in the following points what hasrbsaid above, drawing some conclusions wdrieh

| think, of topical interest both on a general tteizal ground as well as from a practical viewpaihtheir application,
with a special regard also for some urgent contearggroblems:

1. The Armenian adhesion to the Christian faith ig¢aialy one of the firmest witnesses to Christiamjtyen
by a nation or by any ethnic group that we have eeen in history. This steadfastness went assfao a
not accept in the company of the community thoseéxrians who have denied their Christian faith. This
steadfastness, in any case, did not representieakadcompatibility with a peaceful coexistencetiwi
other religions, and with Islam in particular, withan Islamic society, even under Islamic dominion;
the contrary, Armenians were distinguished for rtheense of loyalty contributing broadly to the
enrichment and progress of the societies, bothsG&mi and non-Christian, in which they used to.like
far as the catastrophic tragedy of the ArmeniandBiele is at issue, its conception and executiorewee
mainly to the Panturanian nationalistic ideologytied modernizing and Westernizing movement of the
Union and Progresparty whose ideology was inspired and clumsilyiedgrom Western models.

2. Religious fundamentalism, which is to be accuratiltinguished from simple fanaticism, intolerance,
and even from religious ‘integralism’, and whichrrfs one of the major and most awful concerns of our
days, does not derive from the inner nature ofmsks such. It certainly did not exist, in its catre
theoretical, universalistic forms of our days, eitin the Safavid or in the Ottoman Empires, whighre,
without any doubt, theocratic Islamic entities ltheashar'a. As a rule, however, except in cases of local
violent persecution or institutional prescriptiangosing Islamic faith, as in the case of tlegirme (the
forced recruiting of adolescent boys to raise tlsnfuture janissaries and officials of the Empingither
Shahs nor Sultans thought to impose, as a rulemlsllaw upon their non-Muslim subjects.

3. The Islamicdhimmaand, later, the Ottomamillet systems, although limited in their conception ofrtan
rights, so that non-Muslim subjects were somehowsidered as ‘subjects’ of a secondary degree,
counterbalance, however, this limitation by thedplecit recognition of a distinct group identity,hich is
only religious in the former case, and is of a mdixahno-cultural-religious nature in the seconcecés
the ancient classical West the Roman Empire offarsiinilar prototype in which, however, all thoskov
had got Roman citizenship enjoyed equal rightsndigas of their ethnic origin which was, all therea
recognized, even independently from an immediatédaal bond. This we can state at least whenislew
communities were concerned.

As a final conclusion of this inquiry on the ArmaniChristian self-consciousness between the Ottcandn
the Safavid Islamic worlds, | would like to closg buggesting that further explicit reflection iqyuired so that a
synthesis between the best of the classical impé&asmopolitan’, communitarian systems and thelera conception
of human rights and full citizenship, regardlesany eventual factor of discrimination — as taugid practiced in the
Nations-States of the Western model — may be aetlieBuch a synthesis seems not only theoreticakgiple, but

3 Un génocide exemplaitis the title of a book by Jean-Marie Carzou, Flamoma(Paris, 1975); Verviers: Marabout (Paris 1977)
Calmann-Lévy (Paris, 2006).

44 See Johannes LepsiuBer Todesgang des armenischen Valketed in n. 31, p. 234. Cf. Aram Sisakian [B.L. Bein],
‘«Questione armenax»? Per puntualizzare la situazittnale: schizzo di una sintesi stori€éiente modernoLl (1981), p. 29.
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also actually feasibfé It can offer a highly appropriate path to break af the blind alley in which we seem entrapped
today with respect to inter-cultural and intergaus relations following the big bang, at globatemsions, of
migratory movements and inter-ethnic conflicts.

Both the Armenian and the Islamic historical expeces, and especially the Armenian concept ofdnati
identity and the Ottoman ‘millet’ system go far beg the boundaries of single nations or communitesl present
universally valuable aspects of their own to begnated in and brought into a new synthesis wittst&fa views and
experiences, to establish a wider frame for todagisabitation of different, and often conflictingltwres, ethnicities,
religions, and confessions. A necessary, and ingeé¢ceasy, cohabitation which may lead to excellesults and
mutual enrichment, if duly orientated and integiatetherwise it will create new problems, worst digations, and
even total disasters.

History we dealt with is the bearer of teachingsterns, and paradigms of a universal value gandpéyond
the religious-communitarian boundaries both ofrtsknd of Christendom.

45 On the basis and in the framework of a theorgtbhic identity as | tried to develop it since gagighties as to its constitutive
elements and inner dynamics and to its relationghigtizenship, as well as to its acknowledgenipnthe State through law, | also
tried to formulate an initial distinction betwedretconcept of the classical Nation-State and tleeadrsimply a ‘national state’. It is
true: the terms ‘Nation-State’ and ‘national Stae2 normally used as synonyms, while a distinctietween them is possible and
would be suitable both at a conceptual and prddeeal. Terminological assonance or semantic @ffimust not prevent us from
defining and elaborating those necessary distinstighich can only aid in avoiding cultural and ficéil monolithism. Apart from
historical experiences and patterns we have bedelyvilealing with, also Western reflection of thetlfour decades and especially
the developments of the theory of ethnicity, whiiise elaborations came from the USA, offer someotietical bases, even if yet at
an initial level, for an adequate distinction betwehe two concepts. While the first cannot recoginy other identity but the one
identified with the nation that forms the states #econd, on the contrary, may remain open to atoegxistence of different ethnic
identities within the framework of the State’s oatl identity, whose culture functions then as liagar link between the various
ethnicities living together, and not as an instraofrte impose an absolute linguistic and culturahbgeneity, reducing and finally
cancelling all diversities deriving from the ethalidactor. Besides the writings cited in footnotevéhich elaborate a rather
theoretical framework of thought, a more pragmagpiproach to the question | have tried to deal va#tm be found in the following
papers: “An attempt for a restatement of interathquiestions” The Journal of the BBViBibliotheéque World Wide]Society The
Journal of Global Issues and Solutipngol. 1l, N° 5, Sept.-Oct. 2002www.bwwsociety.org “Models of cross-cultural
communication between loss of identity and ‘diffefated integration’. Remarks for a multidimensioitntity’, ibid., vol. IV, N°

5, Sept.-Oct. 2004; “The case of a special Meetwetween Islam and a Christian nation. A survey ftslamicdhimmathrough the
Ottomanmillet with a special regard to the Armenian experierfcivimg together with Islam”,bid., vol. VII, N° 4, July-August
2007; “«Polis» vs. community: an irreducible antsigm?”, a paper presented to the XXVorld Congress of Philosophy, of which
an abstract has been publishedXiXIst World Congress of Philosophfbstracts August 10-17, 2003, Istanbul, pp. 438-439;
“Potere e minoranze, il sistema dei milleDasis — Nakhlistan — Alwahanno Ill, N° 5, 2007, pp. 45-48.
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